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Editorial 

Shabd Vichar. Het 3 He QHAfT Moti Ta Mandr Changing Tunes at The Face of Accountability. 
Usreh. Karminder Singh Dhillon, PhD 

Knowing Guru Nanak Sahib Ji When on one night in December 2020, a gang of religious 
Karminder Singh Dhillon, PhD : ‘ 7 . 

: ; _ hooligans carried out a murderous attack on Radio Virsa host Harnek 
Making Meaningful and Purposeful Decisions . . . 
Based On the Lessons of Gurbani Singh; planned to burn down his house on the day of his expected 
Harmanprecs iagh- Minhas funeral and eliminate his family; their sympathisers sang and danced 
Same-sex marriages Amongst Sikhs: Quo Vadis? Ki f“ : he dian f d ligion” 
Rishpal Singh Sidhu to the tune of “protecting the dignity of our Gurus and our religion 


Sclchi Analysis: Rat Bulat’s Bisccurseanitn Guru though the process of Sodha Launna — physically eliminating those 


Nanak. Karminder Singh Dhillon, PhD labelled as “Guru Nindaks” through the use of violence. 


Gurbani Verse ee HIST The sponsors of the gang of hooligans claimed the gang had 
Swayeay Sri Mukhbak Mehla 5. fae’ 
Karminder Singh Dhillon, PhD the courage, valour and mettle to stand up for the Gurus and religion. 


Rajinder Singh: Teacher, Researcher and Historian And that they are brave, valiant, and heroic enough to sacrifice their 
Oh eclence Haney singh Vik personal self to apply corrective violence — Sodha Launna — on others. 
The patrons and apologists of the hooligans expressed satisfaction on 
their social media accounts that an “enemy of the Gurus and Sikhi” 
in the form of a radio host had been eliminated. 

Yet when the religious hooligans were arrested — largely 
based on weapons they dropped and blood they left behind at the 
scene of the crime; and dragged to court on charges that carried long 
prison terms — their tune changed dramatically. The jingle of 
“courage, valour and mettle to stand up for the Gurus and religion” 
Saami fell silent. All defendants now danced to a shameless display of 
Bictaae GGL inbunste limitless cowardice whereby each went on a full-blown rampage to 

blame the other for “instigating and gas lighting” the other,” as if they 
anuwesikhbulletineom were zombies with no minds of their own at all. The ultimate prize 
www.sikhivicharforum.org for cowardice must go to the alleged mastermind derawadi baba who 
has asked for the court to not release his name and photo. Pointing 
fingers at the other co-defendants was the new dance beat. 

The tune changed drastically again when the jury returned 
guilty verdicts against those that had not already pleaded guilty; and 
again, when it came time to face the sentence. It was now time to 
Harpreet Kaur (New Zealand) cry and plead, to “remind” the sentencing judge that they 
Technical Lead: Amrinder Singh had “wives and children to take care of.” The hypocrisy of wanting 
Sandhu (USA) to eliminate the “wife and child” of their Sodha Launna victim aside, 
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one wonders if these hooligans understood the irony of their fast-changing tunes. 

The defendants were not the only ones dancing to new beats and chanting new tunes. Their comrades 
who posted posters of “antim ardas” of Harnek Singh, organized a fund drive for their thugs-in-arms; and their 
apologists who conducted radio and video shows to justify the attack were equally quick in changing their tunes 
too. Their new tune — composed as soon as the arrests, charges and trial of the defendants became a reality — 
was one of silence. Accountability has a way of changing the tunes that religious hooligans and their chums sing. 

Getting Deserving Sentences. Writing for the New Zealand Harald, Craig Kapitan reported that “The 
mastermind, 48, who orchestrated the nearly successful attempt to murder was given one of the longest possible 
prison sentences for the crime allowed by law - 13-and-a-half years. The maximum sentence for attempted 
murder is 14 years. The only reason the defendant didn’t receive the full maximum sentence was because he 
deserved a six-month credit for the time he spent on electronically monitored bail while awaiting his lengthy trial 
in September and October, the judge said. “ 

Craig also reported that defence lawyer Dale Dufty had sought discounts for his client’s previous good 
character and his traumatic upbringing in India. Crown prosecutor Luke Radich argued, however, that the nature 
of the case and the defendant’s role required the maximum possible starting point of 14 years. “If this is not 
amongst the most serious cases of its type, then what is?” he asked. “It could not have been more pre-meditated 
... and [the defendant] was the architect of it.” The judge ultimately agreed. 

Craig further reported that Justice Mark Woolford, noting the motivation for the attack and providing a 
reasoning for his long sentence said “It bears all the hallmarks of religious fanaticism. Violence of this kind is 
committed in what is perceived as the furtherance of the greater good... Sentencing in this context requires a 
different approach. The emphasis must be placed on protecting the 
community from further violence and it is essential to send a strong 
message of deterrence to others.” + 

Another defendant Sarvjeet Singh Sidhu, 27, who was 
alleged to have been one of the knife attackers in the driveway, was 
sentenced to nine-and-a-half years’ imprisonment, taking into 
account his guilty plea. 

The one unchanged tune. The one tune that has not 
changed is that of the victim. Forty stab wounds, 350 stitches and 
numerous surgeries did not change the mindset, outlook, and 
beliefs of Harnek Singh as seen from his victim impact statement 
(VIS) that was read in open court on the day of the sentencing. The 
substance of his VIS is a reminder as to how a Sikh thinks and acts 


under the direst of circumstances — in gratitude, non-resort to ines en é 

revenge, and in full stride. Photo courtesy of stuff.co.nz 
Craig Kapitam reports of Harnek’s VIS as follows: “Addressing the defendants directly, he added: ‘You 

came to kill me. ...You tried to silence me. You wanted to send a chilling message to all those who express their 

disagreement with your unorthodox religious views. But you failed. ...1 will continue to express my opinions and 

beliefs as | always have. The only chilling message you have managed to send is to people with the same views 

and opinion as yours that actions have consequences and that in a country like New Zealand, the law does not 


1 https://www.nzherald.co.nz/nz/crime/radio-host-attempted-murder-trio-sentenced-for-plot-to-kill-auckland-based- 
international-celebrity-harnek-singh/NNNYR5IMPFGB507W2KTN6K7MY4/ 
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bend for you if your wrongful acts are in the name of God.’ Those words resonated enough with the judge that he 
repeated them as he sentenced the defendant.” 

The Sikh Bulletin reproduces Harnek Singh’s VIS in full below. 

“Thank you Judge, for the opportunity to address the court. I want to begin by thanking everyone who 
helped bring the most traumatic episode of my life to a conclusion — my wife and my child; every officer in this 
court, the investigators, journalists, friends and well-wishers. I would not be standing here before you without the 
love, support, and professionalism of all of you. 

Three years ago, on the night of December 23rd, 2020, at the driveway of my own home in Wattle Downs, 
I came face to face with a viciousness, brutality and savageness of a gang of people who had come to kill me — for no 
reason other than my beliefs. In the horror of the uncountable stab wounds that were being delivered into my body 
that was held down in my own car with my safety belt, I believed I would not make it out alive. I made peace with 
my death. I said goodbye forever to my wife and my son. I felt my mind going into a complete shutdown awaiting 
death that was inevitable. 

Next, I remember my colleague coming to me as I laid in a pool of my own blood. I remember my wife 
calling my name. And then waking up on the 25th of December in Middlemore Hospital. 

As I regained consciousness over the next few days, I felt excruciating pain and agonizing discomfort. The 
mental disorientation that accompanied the pain is un-describable. I went through multiple surgical procedures to 
rectify the injuries sustained from the attack. 

The physical injuries that I suffered are far too many to list. The multiple skull fractures required more than 
150 stitches in my head alone. The multiple lacerations on my chest, neck, and right shoulder required another 200 
stitches on my upper body. Both of my arms were severely cut. I will forever be grateful to the surgeons who worked 
to put my arms back together. 

Both my arms remained in a cast that ran from my fingertips to my elbows. I could not feed myself, or even 
stand up without assistance. I was in continuous distress and falling asleep remained a challenge. I had gone from 
being a most independent person to requiring assistance from my wife and family all the time. 

Worst of all is the uncertainty that I have to deal with regarding my future. Will life return to normal ever 
for me? Will I ever be able to use my arms and hands as I could before? Will I even have a job to come to after I 
recovered? 

My financial future remains a concern for me as I am the only breadwinner in my home. How will I be able 
to provide for my family if my injuries are permanent and long term. 

I worry how this attack on me will impact upon my teenage son's outlook and wellbeing. I worry how it 
impacts my wife’s state of mind. 

My safety has become of utmost concern for my family. It is something my family continuously worries 
about. They fear that I will be targeted again for the beliefs I hold. They fear that they may be targeted too. After all, 
the persons who tried to kill me had plans to burn down my house. My family enters into a state of fear each day 
when the sun goes down. My wife and child wonder if someone is lurking in the shadows, looking into our home, 
waiting to attack us again. My family does not want me to leave my house except when absolutely necessary. From 
a carefree, spontaneous, and fun-loving family, ours has been turned into one that is constantly in fear of my safety 
and of them becoming victims of a next possible attack. 
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Your honor, New Zealand, its people, its culture and its laws have no place for religious hooliganism and 
violence aimed at people with differing views. What we have is freedom of thought and speech, and a rule of law. 
This rule of law has allowed my attackers a fair trial, even allowing the mastermind the right to conceal his identity. 
It’s time for them to be held accountable through the process of sentencing. I urge your honor to hand down the 
most appropriate sentence to my attempted murderers. 

I want to say something directly to those who came to kill me. You claimed that what drove you to want 
to kill me was your religious convictions. That your religion inspired you to want to kill me for holding views that 
are different than yours. What you have, for your cowardly pretext of your dastardly actions is a perverted view of 
your religion. Nothing in the Sikh religion, or any other religion for that matter condones what you did. 

You came to kill me. You wanted to take me away from my family. You wanted to silence me. You wanted 
to send a chilling message to all those who express their disagreement with your unorthodox religious views. But 
you failed. I am standing alive in front of you. I will continue to express my views and beliefs as I always have. 

The only chilling message you have managed to send is to people with the same views and opinion as yours 
that actions have consequences and that in a country like New Zealand, the law does not bend for you if your 
wrongful acts are in the name of God. 

And while I continue living my life with my family, you will sit in jail for a long time — away from your 
own families. I hope you will think of all the pain and destruction you have brought on everyone while serving your 
rightful sentence. Thank you Judge.” 

Two others still await sentencing early next year for attempted murder: Jobanpreet Singh, who was found 
guilty by the same jury of wielding a knife in the attack, and Hardeep Singh Sandhu, who pleaded guilty to aiding 
and assisting the attackers by following the radio host home. 


Karminder Singh Dhillon, PhD 
Editor in Chief. 


“The victim is known throughout New Zealand and internationally for his commentary on Sikh issues and politics in India. 
The defendant attended a different temple. The impetus for the attack appeared to be religious extremism or political 
disagreement. There is no place for such attacks in our society.” 

High Court of Auckland Justice Geoffrey Venning at the sentencing of Jaspal Singh, one of the defendants. 
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Shabd Vichar 
Ast Head Grafs 
Moti Ta Mandr Usreh 
Karminder Singh Dhillon, PhD (Boston). 


dhillon99@gmail.com 


This Shabd is composed by Guru Nanak and recorded on page 14 of the Sri Guru 
Granth Sahib ji (SGGS). It is the first shabd of Sri Rag — the first rag of the SGGS. 


qGafs qayrfe Il WG Sat Gurparsad. 


Ek — One. ag Omnipresent. Sat - (with sihari) from Sanskrit Sayta, in Existance. Gurparsaad - The Blessings of 
the shabd Guru, Enlightenment of the shabd. 


The One Omnipresent Creator Being Who Is in Existence and Who Is Realized Through the Enlightenment of 
the Shabd. 


ag frdtara HIS" UIs" A We 9 Il Rag Sri Rag Mehla 1. Ghar 1. 
Sri Rag— Name of Rag, Musical Measure. Mehla 1 — Composition of Guru Nanak. Ghar 1 - Musical measure. 


Composition of First Mehel in Rag Sri Rag, and First Musical Measure. 


ASS He @nata dZal 3 dfs AS Il Moti Ta Mandr Usreh Ratni Ta Hohe Jrrao. 


Moti - Lit. Pearls. Ta- If, should. Mandr — Lit. Abode. Usreh - Lit. Construct, build. Ratni - Lit. Jewels. 
Hohe Jrrao — Lit. Fixed with. Metap. Embedded. 


Should You Construct an Abode of Pearls Embedded with Jewels, O Mind; 


anstd ad wot defe sifu mire ag ll Kastur Kungu Agar Chandan Leep Aveiy Chao. 


Kastur -Lit. Saffron. Kungu — Lit. Musk. Agar- Lit. Scented. Chandan — Lit. Sandalwood. Leep — Lit. Layered, 
coated, plastered. Aveiy — Lit. Brings, creates. Chao — Delight. 


Should You Create Delight by Scenting It in Saffron and Musk and Plastering It in Sandalwood, O Mind; 


H3 efy gs and 3a fafa 3 wre arg Il 9 Il Mut Deykh Bhula Visreiy Teyra Chit Na Aveiy Nao. 


Mut — Lest, even so. Deykh — Lit. Look, see. Bhula - Lit. Forget, lost. Deykh Bhula — Idio. Lose sight of. Visreiy — 
Disremember. Teyra — Your. Chit - Mind. Na — Negative. Aveiy — Lit. Brings, creates. Nao - Lit. Name. Sp. from the 
word O'HS! Namnna meaning credentials, standing, reputation, position. Meaning derived from mamta, TY 
ATAg nme, dae arg ll eu ards ArH afa MTHS fad we Il Apeeney Aap Sajeyo Apeeney Racheyo Nao. 


SGGS Page 466. Sp. Divinity as the Creator’s primary standing. Note: The literal meaning of Nao as name cannot 
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be used. If the verse above (SGGS page 466) was translated as “He created his own Name, it would be 
preposterous. 


Even in Such Wealth and Splendor, May You Never Lose Sight of and Disremember the Divinity of the Creator 
Within You, O Mind. 


ofa fae ae ats af ag ll Har Ben Jeeo Jal Bal Jao(n). 


Har - Omnipresent Creator. Ben - Sans, without. Jeeo - Lit. Life. Jal Bal — Lit. Burnt. Jao(n) — Will become. Jal Bal 
Jao —Idio. Destructed, wasted, squandered. 


Life Gets Squandered Sans the Divinity of the Omnipresent Creator Within, O Mind. 


Hoyer dd ufs thio meg art are I I Fa" Il Mei(n) Apnna Gur Puch Deykhia Avar Nahi(n) 
Thao(n). Rahao. 


Mei(n) - Self, |. Apnna- My own, mine. Gur — Messages or counsel of the Guru shabd. Puch — Lit. Asked, 
questioned. Deykhia - Lit. Look, see. Puch Deykhia — Idio. Consulted, advised. Avar — Other than. Nahi(n) — 
Negative. Thao(n) — Lit. Place. Sp. Solace. 


| Am Advised by the Messages of My Guru Shabd; There is No Solace Other Than the Divinity of the 
Omnipresent Creator Within, O Mind. 


Udst 3 dtd BS Fast ushy ors Aare ll Dharti Ta Hiray Lal Jarrti Pala(n)gh Lal Jrrao. 


Dharti -Lit. Earth, ground. Ta- If, should. Hiray— Diamonds. Lal—Rubies.  Jarrti- Lit. Fixed with. Metap. 
Embedded. Pala(n)gh — Lit. Bed, seat. Jrrao - Lit. Have fixed with. Metap. Cause to be embedded. 


Should Your Ground Be Embedded in Diamonds, and Your Seat Embedded in Rubies, O Mind; 


Het Hfa Het Ad ad dfar UATe Il Mohnni Mukh Mnni Sohaiy Krey Rang Psao. 


Mohnni — Attractive, enticing. Mukh — From Het Mukhi. Lit. Leading, foremost, paramount, above all. Mnni — 
Gems, precious stones. Sohaiy — Beautified. Rang — Lit. Color, glitter. Krey Psao— Lit. Be spread all around, radiate. 


Should Their Enticement Be Above All and Their Beauty Radiant in Glitter; 


H3 efy gs" and 3a fafa a ore arg Il 2 Il Mut Deykh Bhula Visreiy Teyra Chit Na Aveiy Nao. 


Even in Such Prosperity and Affluence, May You Never Lose Sight of and Disremember the Divinity of the Creator 
Within You, O Mind. 


firg de fafa oret fafa mime mG Il sidh Hova(n) Sidh Layi Ridh Aakha(n) Aao. 


Sidh- With aungkar, noun. 1. A Jogi who has attained an “exalted level” through specified Sadhna practice. 


AGS! did Ufa dia Fait sadhna rahin pujiya hoya jogi. 2. UTH™SH!. Parmatma, the Creator. THASt HIS! 
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1ll fro Afoe sal nig HoH Sa fay frat foorfeat Il Ramkli Mehla 1: Sidh Sadhak Jogee Ar Jangum Ek Sidh Jinee 


Dhiayea. 878. Meaning: The Ultimate Sidh or Seeker Yogi, And Other Such Sect Follower Is One Who Realizes the 


One Divine Creator Within. Hova(n) — Become. Sidh — With sihari, verb. Engage in Sidh acts. Layi— From &4W Laye. 
Meditative, focus. Ridh — Extraordinary feats, uncommon powers. Aakha(n) - Lit. Say. Claim. Aao — Lit. 
Come, summon, possess. 


Should | Become a Sidh and Engage in Sidh Meditative Acts, And Claim to Possess Extraordinary Powers; 


wus Uddi¢ df an Ba | ag ll Gupt Pargat Hoey Baiysa Lok Rakhaiy Bhao. 


Gupt - Lit. Concealed, invisible, hidden, covert. Pargat — Manifest, evident, revealed, open, clear, overt. Hoey— 
Become. Baiysa — Live, in life. Lok—Lit. People, world. Rakhaiy — Lit. Keep, remain. Bhao — Lit. Love. Lok— Rakhaiy 
Bhao — Idio. Keep the world mesmerized, in awe. 


Of Being Able to Become Invisible from Manifest in Life; And Keep the World in Awe of Me in Such a Claim. 


H3 ofy gs and 3a fafa 5 mire arg Il 3 Il Mut Deykh Bhula Visreiy Teyra Chit Na Aveiy Nao. 


Even in Such Acts and Claims, May You Never Lose Sight of and Disremember the Divinity of the Creator 
Within You, O Mind. 


AHS3"S Je nfs SHag sufs grat urg Il Sultan Hova(n) Meyl Laskr Takhat Raka(n) Pao. 


Sultan -Lit. King, ruler. Metap. Powerful. Hova(n) — Become, am. Meyl -Lit. Gather, collect, put together. Idio. 
Possessing. Laskr - Lit. Soldiers, army. Takhat — Lit. Throne. Raka(n) — Lit. Keep. Pao — Lit. Feet. Raka(n) Pao — Idio. 
Step foot on, step on, sit on. 


Should | Become Powerful by Possessing an Army and Sitting On a Throne; 


JaqH JHS Adl aS! BtTSal HE zg Il Hukm Hasel Kree(n) Baitha(n) Nanaka Sabh Vao. 


Hukm - Command. Hasel — Lit. Taxes. Kree(n)— Lit. Collect. | Baitha(n) — Sit on. Nanaka — O Nanak. Sabh - 
All of these. Vao — Lit. Air, wind. Sabh Vao — Idio. Hot air. Empty, worthless. 


Issuing Commands and Collecting Taxes While Seated On That Throne; All of These Are Worthless O Nanak. 


H3 ofy gs" and 3a fafa 3 mire arg Il 8 Il 9% Il Mut Deykh Bhula Visreiy Teyra Chit Na Aveiy Nao. 


They Are All Worthless Lest You Lose Sight of and Disremember the Divinity of the Creator Within You, O 
Mind. 


The problem with the world is that the intelligent people are full of doubts, while the stupid ones are full of 


confidence. 
Charles Bukowski American poet, novelist, and short story writer. 1920-1994 
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KNOWING GURU NANAK SAHIB JI 


Karminder Singh Dhillon, PhD (Boston). 
dhillon99@gmail.com. 


Eminent Sikh scholar Bhai Gurdas Ji - a contemporary of Guru Arjun Dev ji, and in whose 
hand the first copy of Granth Sahib as narrated by the fifth Guru was written - describes 
the coming of Guru Nanak Paatshah in the following verses: 


Afsdid S'Sa Yotteut Het Uy Ad Tas Pa Il 
Satgur Nanak Pargetiya Mitee Dhund Jug Chanan Hoa 
fag ad Hdd faatsur srg Bu nite UST II 


Jio Kar Suraj Nikelya, Tarey Chupey Andher Paloa. 


Bhai ji says the advent of Guru Nanak’s spritituality was like the rising of the morning sun whose rays cut 
through the mist of dawn and lighted the skies, within which brightness, the mighty stars disappeared together 
with the darkness within which these stars reigned. 

In spiritual terms Bhai ji is saying that Guru Nanak’s spirituality is one of enlightenment. It is an 
enlightenment that is as bright as the rising sun. It is an enlightenment that cuts through the mist of the existing 
(even if much bigger and older) spiritualties of ritual and superstition. It is a spirituality that is meant for the 
entirety of mankind. 

Some 400 years later, one of India’s most illuminated minds — Sir Ullama Mohamad Iqbal, PhD (Ludwig, 
Germany) — the son of a Kashmiri Brahmin who converted to Islam and the author of India’s national song Tarana- 
e-Hind — writes in his Urdu language book Bang-e-dra regarding the coming of the spirituality of enlightenment as 
follows: 


Butkdaa Fir Baad Mudat Sey Roshan Hua 
Nuur-e Ibrahim Se Aazar Kaa Ghar Roshan Hua 
Once again, after an age, the Temple became radiant. 
Once again, the house of God shone with the glory of God. 


Shama-e Huq Se Jo Munavar Hai Ye Voh Mehfil Na Thee 
Barshey Rehmat Hue Lekin Zamee Kabil Na Thee. 
The enlightenment manifested itself 
but the audience was not one which prized illumination — it was blind. 
The rain of mercy poured from the heavens, 
but the land was not one which cherished rains — it was utterly barren. 


Aaah Budkismat Rahey Awaaze Huq Se Bekhabar 
Ghafil Aapney Ful Kee Sheereene Sey Hota Hai Sazar. 
Poor wretched people — they never did awaken to the call of Truth. 
Just like a mighty tree that is dead to the awareness of the sweetness of its own fruit. 


Ullama Dr Iqbal’s lament is a painful, but accurate depiction of the Sikh psyche in relation to knowing and 
understanding Guru Nanak. Put plainly: The Sikh psyche is blind to the enlightenment of Guru Nanak and the Sikh 
heart is barren to the blessings of Guru Nanak. 

Put even more plainly, the Sikh heart and mind is incapable of appreciating Guru Nanak. Put even more 
plainly - the coming of Guru Nanak is a waste to the people of India. Dr Iqbal captures this waste in the following 
verse: 

Hind Ko Lekin Khyalee Falsafey Pur Naaz Thaa. 
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But the people of India were content to hold on, 
with (false) pride to their empty and imaginary spiritualties. 


Powerful words. Equally powerful a slap to the spiritual face of Sikhs of Guru Nanak. Powerful but true. 
Necessary even. 

For how much does the average Sikh know about Guru Nanak? Much of what we know is narrated through 
some 2,000 odd largely concocted stories that we euphemistically call Sakhis, and are repeated by our clergy - 
parcharaks, preachers, kirtanias, dhadees as well as our writers and historians. The source of these so called sakhis 
is NOT the writings of Guru Nanak. 

The origin of these sakhis are a variety of books called Janam Sakhis — the oldest being composed in 1733 
by Dya Raam (writer) and illustrated with pictures by Alam Chand Raj (painter / artist). This Janam Sakhi — also 
called the B40 Janam Sakhi, (after its Accession Number assigned by the India Office Library in London) is thus 
written 264 years AFTER Guru Nanak’s advent. 

The most popular Janam Sakhi amongst Sikhs is Bhai Bala’s Janam Sakhi — purportedly narrated by Guru 
Nanak’s Hindu companion Bala. Bhai Bala is a fictitious character. He did not exist. Guru Nanak’s companion was 
Mardana. How many Sikhs know of this basic untruth — that their entire story of Guru Nanak is narrated by a non- 
existent character, and written by an anti-Sikh individual? 

Viewed collectively, these Janam Sakhis paint Guru Nanak as: a mystic, a miracle performer, a faith healer, 
a magician, a purveyor of superstitious beliefs, a practitioner of super-natural powers, a recluse, an ascetic, an 
unproductive child, a neglecting father, demanding blind faith and so much more. 

Snakes come over to shade him as he slept while his cows ate the fields of others. His father slaps him for 
wasting his hard-earned money. In the wink of an eye he brings back to life fields eaten by his cows. Elsewhere he 
drowns ina river and comes back to life three days later. He brings dead people back to life, and stops a mountain 
of a stone hurled at him with his palm, depression engraved in stone. He flies over the mountains to meet Yogis 
and Sidhs residing there. He orders his son to hang out clothes to dry in the middle of the night and tells his disciple 
Bhai Lehna to eat a corpse. 

This is the Guru Nanak that Sikhs seem to know. The non-existant one, of course. 

This is perhaps what Dr Iqbal meant when he said “Hind Ke Lekin Khyalee Falsafey Pur Naaz Thaa”. We 
wanted to stick to our “khayalee” beliefs and reject Guru Nanak’s real, practical and absolute enlightenment. To 
make our khyalee beliefs acceptable, we wanted to paint and portray Guru Nanak himself to be a practitioner and 
purveyor of our wrong beliefs. 

So instead of wanting to stand in the divine enlightenment that was Guru Nanak, we pulled the Guru into 
the shadows of our own “khyalee” darkness. For this is exactly what the authors of much of 2,000 sakhis have 
succeeded in doing. 

At its most basic level, the Janam Sakhis changed Guru Nanak’s birth date from Vesakh 1469 to Kathik 
1469. In accordance with the Vedic believers who were complicit in changing the date, Vesakh is the month of 
celebration fit for events belonging to the upper Brahmin classes, while Kathik is the month fit for the celebration 
of the lesser castes. In the minds of the Janam Sakhi writers, Guru Nanak’s parkash could not be allowed to sit in 
Vesakh because he was not a Brahmin. They falsely determined Kathik Dee Puranmashi as the specific day for 
Guru Nanak’s birthday. In accordance to Vedic beliefs of auspiciousness — this day is the MOST inauspicious. 

Sikhs have no such beliefs about auspiciousness or otherwise of man-made constructs, but Sikhs ought to 
object to the distortion, and REVERT to the reality. 

Guru Gobind Singh, the tenth Guru knew of Guru Nanak’s birth in Vesakh, which is why he too chose 
Vesakh 1699 to create the Khalsa. It was supposed to be one complete circle. It was supposed to stamp the 
completion of Guru Nanak’s Sikhi. When Sikhs celebrate Vesakhi — they would celebrate BOTH — the birth of their 
FOUNDER Guru Nanak and their OWN birth as Khalsas. Sikhs obviously did so, until the Sakhi writers infiltrated 
into the Sikh psyche almost in total and changed Guru Nanak’s birth date to Kathik. 
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Guru Nanak wrote a great deal of banee — all of which is contained within the Guru Granth Sahib Ji. Nine 
hundred and forty-seven shabds and saloks of his are contained in the Guru Granth Sahib. How many of these 
shabds have Sikhs read? How many have we understood? How many have we shared with the rest of humanity — 
for whom Guru Nanak’s spirituality was intended. How many do our ragis, -parcharaks, dadhees and kirtanias 
preach — without resorting to some half-cooked sakhi to distort its meaning? How many have we attempted to 
apply his banee in our lives? These 947 shaads are the real Guru Nanak. These 947 shabds are the divine 
enlightenment of Guru Nanak and the Godly rain of blessings that he brought. 

Will we continue to be blind and barren so as to ignore these 947 shabds that tell us of the real Guru 
Nanak and instead link with what are mostly half baked, half cooked, patently false, semi-false stories called sakhis 
that are plagiarized/stolen from others — especially from the bigger stars (Tarey Chupey) that Bhai Gurdas ji is 
talking about? Let us just take one verse of Guru Nanak: 


Jatt garet geet OTSA fBSfepat STS lV ll Hukum Rajayee Chalna, Nanak Likhiya Naal. 


It is on page 1 of the Guru Granth Sahib. It captures the essence of Guru Nanak’s enlightenment for all of 
humanity — Hukam. Guru Nanak’s Sikhi is about Hukam — about attempting to know and understand the Will of 
the Creator; about wanting to abide by (cha/na) and live one’s life within the confines of this will; about wanting 
to be part and parcel of this will (/ikhiya naal), and about making the will of the Creator as the object of our spiritual 
life (rajayee). 

Should one apply the message of just this one SINGLE verse of Guru Nanak, 90 percent of the sakhis of 
the Janam Sakhis would crumble because they show Guru Nanak going against the Will of the Creator. How can a 
Guru tell us Sikhs to know, understand, and abide by the Hukam of the Creator, while he himself destructed the 
Hukam at every step of the way, in every sakhi? 

If we had read the Banee of Guru Nanak, we would know that his companion is Mardana who is placed in 
the SGGS by Guru Nanak at three places. We would know that Bala did not exist because in the 947 shabds (and 
40 Vaars of Bhai Gurdas ji), Bala is not mentioned even once. 

We Sikhs need to cure the blindness that Islamic luminary Dr Iqbal is pointing out for us. The cure is within 
the enlightenment of Guru Nanak’s 947 shabds and the rest of Gurbani. We also need to transform our barren 
hearts and souls so that we can contain the blessing that Guru Nanak brought for us. The way to irrigate these 
barren hearts and souls is again to connect with the messages of Gurbanee. 

Is there hope for us Sikhs? What hope can there be when Sikhs cannot even get the birth date of their 
founder right. What hope can there be when Sikhs have more faith in the non-existant Bhai Bala who falsified 
Guru Nanak’s birth date to Kathik, than they have in Bhai Gurdas who tells us it was in Vaisakh? What hope can 
there be when educated but foolish Sikhs tell us that the birthdate does not matter, what matters is that we follow 
his messages. What hope can there be when it is clear as daylight that his messages are not being followed. 

The year 2024 will celebrate the 555" birth anniversary of Guru Nanak our Guru. One can almost hear the 
soul of the Guru cry out from the pages of the GGS: Enough of darkness and baren-ness; come to the 
enlightenment that Guru Nanak is: 


douet iq Aa Hla BSS Aah SA His we II VI sGGs 67. 


Gurbanee Es Jug Mein Chanan, Karam Vasei Mun Aiye. 
Gurbani is the enlightenment (Chanan) within which the divine blessings (Karam) will fill the heart of the 
enlightened. 


It is up to us Sikhs if we will celebrate the 555" birthday as enlightened persons. It is up to us if we will 
continue with our blindess and resort to barren and meaningless ways of lighing 555 lamps, presenting 555 roses 
to the SGGS, doing 555 Akhand Paths, affixing 555 diamonds to the palkee, or having 555 helicopters fly over the 
Darbar Sahib or Nankana Sahib to rain flowers from 555 different varieties. The list for barren ways is long, varied, 
wasteful, meaningless and endless. Most of all, it is not what Guru Nanak would want. This essay is a revised 
version of the version that first appeared in The Sikh Bulletin, USA Vol 1 2019. 
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Making Meaningful and Purposeful Decisions 
Based On the Lessons of Gurbani 
Harmanpreet Singh Minhas 


hpsminhas@outlook.com 


This shabd of Guru Teg Bahadur ji, on page 726 of the Sri Guru Granth Sahib contains 
lessons that can be applied towards making meaningful and purposeful lessons in life. 


fssa ngs tart Afsaa yAte Il 
Waa d 38 83 S fafa fefs A yrat I feo fea Gu fears 3 ge we fag wat Nan gare 1 ala Ta 
afd 3 Wedt Hay ferret 1 3S Sale Stal a ofa HIS USTs IVI AAW as faafse act A ys 
FS We il ad aaa f50 sus 3 fogs UE Ur] MUA US" 726} 
Chetna hai ta*o chet lai nis din mai parant. Chhin chhin acodh bihat hai fitai ghat jico pant. | |1| | rahaeo. Har gun 
kahi na gavhi marakh agieana. Jhithai lalach lag kai neh maran pachhana. ||1] | AjhG kachh bigrico nahi jo 
parabh gun gavai. Kaho Nanak tih bhajan te nirbhai pad pavai. | |2]||1] | 


Going about daily chores the mind often wonders, is there more to look forward to in life? Many people 
are not so sure about what they are doing, or where their life is heading. At one moment, they think that they are 
doing well and soon after, they might not be too sure. They often think, is their life a waste? Waste not in the 
dramatic sense like committing a crime and spending the rest of life in prison. Instead, it is about the wasting of a 
life that takes place over years with many seemingly small, harmless habits and decisions. 

Small choices make a big difference. If you want a healthy and fulfilling relationship, choosing the right 
partner is important. But to make it work, you must improve your communication, be honest with yourself, look 
for solutions instead of problems. You must choose to love, every single day. If you want to excel in your career, 
choosing the right job is important. But to excel, you must be on time, be present in meetings, work on your 
communication and presentation skills, meet people and build your network, take training, and over deliver. Big 
outcomes are the outcomes of many small choices. 

Only some people come to the realization that the process of wasting their life is a slow process that 
doesn’t happen overnight. Regardless, the overall results are devastating. Day in and day out doing the same things 
(routines/choices) repeatedly. Most people don’t recognize these so-called harmless routines/choices they may 
have fallen into, so they go about their lives as if nothing is wrong. But these routines/choices contribute 
significantly towards wasted lives if left unchecked. People often don’t realize the impacts of such routines/choices 
until it’s too late. Therefore, until they learn to recognize such harmful routines/choices and put measures in place 
to reverse them, they could very well look back on their life with regret. 

In the end you must decide for yourself how to live your life. The choice to mold your life into something 
positive is yours. No one knows what tomorrow will bring, but you have a choice of what you do today. This choice 
will be something you either look back on fondly or do so with deep regret instead. Start something new, start 
something positive, start something that makes a difference today. 

Guru Ji is trying to send us a similar message, in this shabd. In this shabd Guru Ji in his unique way tries to 
tell us not to waste our lives. He instructs us to make the best use of our lifetime by adopting Godly virtues in our 
daily life. Guru Ji tells us that regardless of what we did in our past (where we might have wasted our lifetime doing 
wrong or meaningless things) we can start over. We can start over and make our present and future life more 
meaningful and purposeful. 


asa d 38 83 8 fofh fefs A yot 11 feo feo mu fas 3 ge we fa@ ust all ga@ II 
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Chetna hai taco chet lai nis din mai parant. Chhin chhin acodh bihat hai fitai ghat jico pant. | |1]| | raha-o. 

Since these are the Rahao lines the central message of the shabd is contained within these lines. When 
reading and understanding the remaining lines, we need to relate them back to these. 

Guru Ji says that imagine a clay pot (ghat) that is filled with water (pani). There is also a small crack within 
this clay pot, where the water is leaking (futai ghat jico 1). Depending on the size of the crack, eventually, drop by 
drop (Chhin chhin acodh bihat hai) all the water is going to leak away. The clay pot is synonymous with our life. 
The quantity of the water in the pot refers to the lifetime that we have left. The leaking of water is synonymous 
with days and nights passing away (i.e. reduction in the amount of time we have left to live). Thus, every day that 
goes by we get closer to the end of our life. Guru Ji says that we have a choice (hai taco) to make. We can utilize 
what is left from now to the end of our life to understand Godly virtues and adopt them in our lives (Chetna hai 
taco chet lai) or waste this time doing ungodly things. We need to work on Godly virtues continuously as adopting 
them takes practice and time (nis din mai parant). 

The summary of the Rahao lines is that we must make the best use of the time we have left to live. Each 
passing day brings us close to our demise. The only way we can make the best use of our time is by understanding 
and adopting Godly virtues in our lives. Such virtues give our life a meaning and a purpose. They take stress, 
anxiety, stress, trauma, worries and tension away from our life. 

Godly virtues include key character traits such as: truthful and simplistic living, selflessness, fearlessness, 
high moral character, humility, love for all, hate for none, compassion, contentment, tolerance, forgiveness, 
virtuous conduct, detachment from worldly possessions, etc. These virtues keep the desires of worldly things 
(money, possessions, lustfulness, possessiveness etc.) under check and bring balance to our lives. While our life is 
in balance, we live a happy, fulfilling, and satisfied life. We feel connected to the one God. We can realize God 
within his creation around us. We enjoy everything and we remain grounded in both successes and in failures. 


dfa da af 3 edt you uforirat 3d Sate ofa a afs HIS USAT IAI 


Har gun kahi na gavht mirakh agicana. Jhithai lalach lag kai neh maran pachhana. | |1| | 


In the Rahao lines Guru Ji tells us to make the best use of our lifetime. Each passing day brings us close to 
our demise. The only way we can make the best use of our lifetime is by understanding and adopting Godly virtues 
in our lives. Such virtues give our life a meaning and a purpose. They take stress, anxiety, stress, trauma, worries 
and tension away from our life. Yet, we ignorant/not to smart people (gavhi murakh agieana) do not understand 
the simple message from Guru Ji. For some reason (kahi na) most of us don’t try to understand (gavht) and adopt 
Godly virtues (Har gun) in our life. Merely singing (gavht) Godly virtues without understanding and adopting them 
is an utterly useless act. 

What is the purpose of praying or kirtan if we don’t lose the attribute of greediness from within us (Jntthai 
lalach lag kai)? We stay free and happy when we are not greedy and when we don’t strive for more than what we 
need. The behavior of greedy people can be compared to that of substance abusers. But just like drugs, material 
possessions can never provide the comfort and reassurance we all crave. On the contrary, the greedier we become, 
the more we advance on the path of self-destruction. Far too often, greed comes with stress, exhaustion, anxiety, 
depression, and despair. In addition, it can lead to destructive behavior patterns such as gambling, hoarding, 
trickery and even theft. According to one definition of death in Gurbani, every time we perform ungodly acts we 
die (not physically). We are reincarnated once we recognize such destructive attributes within us (maran 
pachhana) and lose them for good (ex: We no longer are Greedy). Even though Guru Ji puts forward his message 
in such a simple and straight forward way, we never (néh maran pachhana) seem to get less greedy. 

Hate Hdd feta Hed He ot st feta Hd G cet rat 604} Shabd Marho Fer Jivho Sad Hi Ta Fer 


Marann Na Hoyi. When someone does some hideous, unthinkable, or inhumane act, it is normally said that his 
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conscious must be dead. In the line above Guru Ji says that a person who immerses himself in the message of the 
Guru (Hate Hdd Shabd Marho) makes his thought process/mind so impenetrable that his conscious never dies 


(fefa Aled He dt st feta HIE SG det Fer Jivho Sad Hi Ta Fer Marann Na Hoyi). Conversion of a mind from where 


the conscious was dead to where the conscience will never die due to the influence of the Guru is the death 
described here. Death of bad and adoption of good. 


mad ae feats odt A Us Ta We | Ad aaa fSa Ha 3 fogs UES UTS NN 


Ajht kachh bigrico nahi jo parabh gun gavai. Kaho Nanak tih bhajan te nirbhai pad pavai. | |2||1] | 


For the individuals who might think that mearing singing and reading Gurbani is enough, the word Godly 
attributes (Har gun, parabh gun) is used twice in this three-line shabd and probably hundreds of instances 
throughout SGGS. Many religions believe that your past actions dictate your future luck, not only in the present 
life but in the future (reincarnated) lives too. First of all, Gurbani does not endorse reincarnation, secondly as 
evident here it is in our own hands to make our future (in the present life) better. 


mye Jet mye NY ct cour HetgPy 20 |: rere 474} Aapann Hathee Aapnna Apay Hi Kaaj Swariaiy. 


The accomplishment of the task of self-improvement and realization of God can be done by yourself only through 
your own efforts and hard work. 

Guru Ji says that water has not gone under the bridge yet (AjhG kachh bigrico nahi). This means that you 
have a chance to improve yourself and your life. Guru Ji gives us a simple method to improve ourselves and our 
future. His method is for us to learn about and adopt Godly virtues in our lives (jo parabh gun gavai). By doing so 
our life will be become more meaningful and purposeful. 

We will lose all the fears that hold us back in life. We constantly worry/fear about what will go wrong. 
Some of these fears include fear of failure, rejection, fear of change, imperfection (or not being good enough), 
death, loneliness etc. Such fears are the major cause of depression in many human beings. It’s normal to feel sad 
about or grieve over difficult life situations, such as losing your job or a divorce. But depression is different as its 
negative impact persists for days and weeks. Sometimes they are permanent. Gurbani teaches us to be mentally 
tough. Ups and downs are part of the fabric of life and cannot be changed. We need to teach ourselves not to 
overreact to them. Guru Ji says (Kaho Nanak) to reach such an evaluated and tough state of mind (nirbhai pad 
pavai) we must contemplate/mediate/deliberate/ponder upon virtues of God (tih bhajan te). By doing do, the 
sense/the feeling that we are wasting our life will go away and our life will become more meaningful and 
purposeful. 

Living life with Godly virtues is about making the right choices. It is about inner transformation. It’s about 
constantly choosing right over wrong. It is about thinking about global good. Speaking about choices, we humans 
have an average life expectancy of 72 years. This translates to 25,000 days. During an average day, a person can 
easily make up to 100 decisions — when to get up, if to snooze the alarm clock, what to wear, go to the gym or 
not, what food to eat, to drink or not to drink coffee, and so on. That’s a total of 2.5 million decisions we will make 
during our lifetime. Based on the lessons of Gurbani let’s make each of these decisions count to make our life 
more meaningful and purposeful. 


One of the most tragic things I know about human nature is that all of us tend to put off living. We are all 
dreaming of some magical rose garden over the horizon instead of enjoying the roses that are blooming 


outside our windows today. 
Dale Carnegie, American Writer (1811 — 1955) 
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Same-sex marriages Amongst Sikhs: Quo Vadis? 
Rishpal Singh Sidhu 
Library and information services professional (semi-retired) 


rishpal.sidhu@gmail.com 


Recent years have witnessed sporadic reports in the news media of same-sex marriages 
amongst Sikhs taking place in the United States, Canada, Britain, and more recently, in India 
as well. This article is neither an apologia nor a condemnation of this practice. Rather, it 
seeks to understand this trend from a socio-religious and other perspectives. There 
appears to be a disconnect between Sikh philosophy and religion which emphasizes oneness, equality, and respect 
for both men and women on the one hand, and the underlying prevailing conservatism of Sikh culture and 
community in accepting same sex relationships. 

As of this year, same-sex marriage is legally performed and accepted in 34 countries in the world, with 
Estonia joining the ranks on 1 January 2024. Concerns have however been expressed in some of these and other 
countries that legislation of same-sex marriage would promote the adoption of children by same-sex couples, and 
that children raised by same-sex couples would experience emotional and behavioural problems. The countries 
that criminalize homosexuality are mostly located in the Middle East, Africa, and Asia, with 11 among these 
imposing a death penalty for same-sex consensual activities. Malaysia criminalizes same-sex sexual activity 
between men and between women. The rights of LGBT (lesbian, gay, bisexual and transgender) people in 
Singapore have slowly evolved and, for men, it was officially legalised in 2022 after being de facto decriminalised 
since 2007. It has however stopped short of legalising full marriage equality. 

In 2018, the Indian Supreme Court scrapped a colonial era law banning homosexuality in India. Indian 
society (including the Sikh community) is still largely conservative and resistant to opening up marriage between 
same-sex couples. This resistance was reinforced by a five-member bench of the Indian Supreme Court in its ruling 
announced on 17 October 2023 wherein it clearly stated that amending the 1954 Special Marriage Act went 
beyond the scope of the Court, amounting to “judicial lawmaking” and that this was instead the job of the 
legislature.* In his ruling, Chief Justice D.Y.Chandrachud however emphasised that LGBTQ+ people (lesbian, gay, 
bisexual, transgender, queer or questioning, intersex, asexual, and more) should have the right to choose their 
partners and cohabit and should not face discrimination under the law. Interestingly, the Chief Justice observed 
that “queerness is not an urban concept or restricted to the upper classes of society.” He was however overruled 
by the majority of the Bench in allowing LGBTQ+ couples to adopt children. 

The Sikh community is not alone in struggling with acceptance of same-sex marriages. Leaders of the 
Christian church have also long been facing a dilemma in supporting and blessing same-sex marriages and same- 
sex unions. Such disagreements as they exist among the different denominations of the Christian religion mainly 
relate to varying interpretations of their various scriptural passages pertaining to same-sex marriage, implied or 
otherwise. In biblical times the Church itself and the government of the times did not regulate marriage. Most 
Christian churches today are still in the throes of blessing same-sex unions, but disagreement continues to exist 
on whether such marriages can or should be allowed to take place in the church itself and prayers offered in 
support of same-sex couples. 

The Shiromani Gurdwara Parbandhak Committee (SGPC) was established in 1920 and is the single largest 
representative body of Sikhs. Besides managing the affairs of gurdwaras in the Punjab region, it takes up and 
safeguards Sikh religious issues and rights of Sikhs around the world. Recent years have however seen a waning 
of its worldwide jurisdiction and influence.* The Sikh Rehat Maryada (Code of Sikh Conduct & Conventions) was 
approved by the SGPC in Amritsar in 1945 almost 75 years ago. Section Four, Chapter XI, Article XVIII (k) of the 
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Rehat Maryada states that “Persons professing faiths other than the Sikh faith cannot be joined in wedlock by the 
Anand Karaj ceremony.” The SGPC considers the Anand Karaj ceremony as a religious ceremony purely between 
a man and woman and only performed in a gurdwara. In 1998, the Akal Takht issued a mandate to the worldwide 
Sikh community asking them to refrain from taking the Guru Granth Sahib’s saroops to hotels and palaces, which 
at that time had become a common practice. The SGPC has been unequivocal in its stand on same-sex marriages 
in Sikhism. Kathleen Wynne, who was Canada’s first openly gay politician and Premier of Ontario province from 
2013-2018, was not honored with a siropa by the SGPC when she visited the Golden Temple in Amritsar on January 
31, 2016. 

News reports appeared in February 2017 of a Canadian ‘Sikh 
Priest’ based out of Vancouver by the name of Sarbjeet Singh Neel and his 
wife Barbara Fraser (also known as Leela Singh), expressing their willingness 
to perform interfaith weddings in the UK as most of the gurdwaras had 
refused to do so. He is reported as having quoted USS$2,000 as “professional 
fees for the wedding service including the mi/ni ceremony (from the Sanskrit 
word “milan” signifying a merger or coming together or amalgamation of 
the two families) if required, and for bringing the Adi Granth (Sikh scripture) 
and their respective materials. We do not bring the palki (Punjabi word for 
palanquin).”? The palki sahib is the main structure that houses the Sri Guru 
Granth Sahib. Over it there is a canopy made out of cloth called a chanani). 
“For an additional fee of USS1000 we can also provide Live Music for the 
Ladies Sangeet Party, Mehndi or Reception Event.” One such ceremony was 
conducted recently in Sacramento in the United States and came to the attention of the Akal Takht whose Jathedar 
clearly stated that there was no room for same-sex marriage in Sikhism and directed that the saroop (saroop is a 
physical copy of the Sri Guru Granth Sahib, also called Bir in Punjabi) be immediately taken from the couple’s 
possession and placed in a gurdwara. The personal assistant of Giani Harpreet Singh said a strongly worded letter 
had been posted to the ‘erring’ US couple as the Sikh code of conduct did not allow such marriages. “It was a 


Source: FREEDOMandLEELA.com 


blasphemous act of accomplished marriage of two males performed in the presence of the ‘saroop’. It was also a 
violation of the Akal Takht’s directions,” he said. 

More recently, it was reported that an LGBTQ marriage was 
solemnized at the Gurdwara Kalgidhar Sahib in Multania Road, 
Bathinda on 18 September 2023. Dimple, an upper caste Jatt Sikh 
married Manisha, a Dalit Hindu 
with the blessings of their families 
and 70 relatives in attendance. 
SGPC Jathedar Giani Raghbir Singh 

Manisha and Dimple's wedding ceremony took a firm stand and declared 

was attended by around 70 relatives that same-sex marriage was 

eauECes BRE Tanleb unnatural and contrary to Sikh 

ethics and a severe moral and 

religious violation.* The head granthi Hardev Singh, granthi Ajaib Singh, ragi | Dimple dressed as the groom for the 
Sikandar Singh, and the tabla player were blacklisted for a period of five years Wee ceremony 

for violating the Rehat Maryada and banned from performing religious duties 


in any gurdwara. The management of the gurdwara was disqualified for 
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conducting a same-sex marriage in the presence of the Guru Granth Sahib and the sangat was directed to elect an 
amritdhari management committee for the gurdwara. 


SGGS and the Sikh marriage ceremony 
The Sikh marriage ceremony (Anand Karaj) owes its origins to the third Guru, Guru Amardas. The fourth Guru, 
Guru Ramdas added the /avaan (four stanza wedding hymns), which are recited during circumambulation of the 
SGGS by the couple getting married. However, it was the Anand Marriage Act of 1909 that gave legal status to the 
exclusive Sikh marriage ceremony.° Prior to 1909, although the Sikh marriage hymns formed part of the SGGS, 
marriages of Sikh couples usually followed the Hindu model of marriage, namely the circumambulation of fire as 
that was the only legal recognized form of marriage for Sikhism in India at that time.® 

Proponents of same-sex marriages in Sikhism have contended that the lavaan are non-gender specific, 
and that “the only references made to gender are those of God as the bridegroom and the human souls of those 
who are entering into the marriage as the bride. Marriage is deemed to be the blending of the human soul with 
God, and not specifically between a man and a woman. In this respect, they maintain there is nothing that would 
prevent a same-sex marriage taking place in a gurdwara within the context of Sikhism.” ” 


a6 fug fa 3 smibafs safe fread dfe 1 2a Afs ef Hast wo fug aha AfE 113 II 
Dhan Per Eh Na Akhiyan Behen Ekhatthay Hoye. Eyk Jyot Doye Moorti Dhan Per Khyeaiy Soye. 


They are not said to be husband and wife, who merely sit together. They alone are called husband and wife, who 
have one light in two bodies. | |3| | (SGGS, p.788) 


Sikh scholar Gurmukh Singh takes a different view when he points out that “according to Sikh rahit 
(conduct), except for the sacred relationship between husband and wife, none other involves sexual relationship. 
No amount of interpretations of Gurbani idiom, for example, regarding human soul-bride relationship with the 
Lord (Husband) of all souls-brides proffered by the gay lobby in the context of the lavan shabds and Anand Karaj 
(Sikh marriage) ceremony, can change that truth about Sikhi teaching. It is possible that urges, inclinations and 
desires may be natural to some, but in Gurmat a Sikh is not supposed to act upon all urges and physical desires, 
including those of a sexual nature”. ® 

Eminent Sikh writer | J. Singh avers that in the Gurbani based view, “... much of Sikh teaching is couched 
in metaphors from family life. Even the adoration of God is explored in terms of the closest relationship that 
humans can comprehend - that between a man and a woman. The heterosexual relationship is defined as sacred 
in Sikhism; an honest family life is described as the first duty - the primary religion of humans.” ? He further notes 
that there is no specific mention that the lavaan are directed to a heterosexual couple and that “in fact, these 
hymns are metaphors for the development of the relationship between the human and the divine. The next 
question is whether Sikhism would allow same sex marriages to be solemnized within a gurdwara by the same 
rites (Anand Kaaraj) as heterosexual marriages. And here we are in absolutely uncharted territory” .*° While noting 
that the Rehat Maryada “speaks volumes on marriage, but only that of heterosexual couples; same sex unions 
remain unmentioned, and that this could be viewed as a tacit rejection of such conduct, he admits that his 
interpretation of same sex unions is “deliberately narrow.”11 


Genetics and sexual orientation 

A 2019 research study by the Broad Institute and Massachusetts General Hospital showed that there is no single 
gene responsible for a person being gay or a lesbian.’ This study of the genomes of more than 470,000 people in 
the United States and the United Kingdom evidenced that sexuality is polygenic and that there “though genes 
seem to play a role in determining sexual orientation and same-sex behaviour, it is small, complex, and anything 
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but deterministic.” 4* The Broad Institute study concluded that “sexuality cannot be pinned down by biology, 
psychology, or life experiences, because human attraction is decided by all these factors.” 14 


Two personal perspectives 


Jasvir Singh is a family law barrister in Britain, a self-proclaimed 
‘devout Sikh and married to a man’ and was recently awarded a CBE 
(Commander of the British Empire) for his work bringing faith 
communities together and advocating for vulnerable groups. By his 
own admission, he has received death threats for being gay and been 
accused by some sections of the British (Sikh) community of being an 
: 7 | Semel 3 vl infidel. Coming out and declaring his sexuality was both controversial 
EX FLEMING PHOTO and not easy for him. “But I've nothing to hide, and | know that | have 
Jasvir and Nick on their wedding day Waheguru with me, as | have had Waheguru with me all the way. Just 
as my Sikhism is part of me, so is my sexuality. So is my turban. So is 

my identity. | can't divorce any one thing from the rest of me. That is who | am."15 
The second perspective is an interesting (poignant and brutally honest, my words) video recording of a 
very brave Birmingham-based gay Sikh’s conversation between himself and his mother in Punjabi about 
homosexuality. In this video she talks about unconditional love for her son, how God designed him in this way and 

how forced marriages are doomed to fail.*® 


Denouement 

While civil laws now permit same-sex marriages to take place in some countries, it has been left to the 
Christian community if they are willing or prepared to solemnize such marriages in their churches. The SGPC has 
clearly indicated that it will not permit the solemnization of same-sex marriages in our gurdwaras and is unlikely 
to change its stance on this matter. However, this not to say that same-sex couples are unwelcome to visit our 
gurdwaras as members of the sangat (congregation) in their personal capacities. 

There is no specific reference to homosexuality or bisexuality in our SGGS although it was prevalent in 
ancient India long before the lifetimes of our Sikh Gurus. The concept of oneness is at the core of Sikh tradition 
and this manifests itself in seeing and treating everyone equally and without discrimination regardless of their 
race, religion, or gender. Guru Nanak’s advocacy of the equal status, treatment, and empowerment of women 
was revolutionary for his time and well ahead of the Women’s Liberation Movement of the late 1960s. 

We now live in changing times and despite their increased visibility, the LGBTQ+ community continue to 
face some degree of social exclusion and various forms of discrimination as “being against the order of nature.” 
When it comes to sexual preferences, we have been less accepting of same-sex couples and behaviour and prone 
to drawing lines in the sand in terms of what is acceptable and correct or incorrect. Social media is all-pervading 
and powerful and has made the world more interconnected. Pandora’s box or not, it is now time for us as a 
community to discuss this subject more openly, and to educate and inform both our present and succeeding 
generations on this important issue. 
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uge Tg 


Feds 2 HSS 33 Se St SF | Sr Beas T wala AU dA |e eed ud da St Hge J, SHU fia us 
uss Bs 3 ae AS Se Gh enn Gu MUST aiTu?S wrrag Sat d| Sr TSI SS J St of seh! enn a Aa gfe}, 
Ue} S Mig BS | SP HT TeTSS Af Set J 1 Son a myeSt SH Set SI ud Ja de aS FS a ase J Ga Ist A Ca 
gare | Usa afd Sut far fan Tra J Vas T US} HST S 2 vag Ew Us adel J! Pet vin G Ha HS IBS 
Farad Tut fe F Sfast enn Aba TAT geet D1 Ye wT cash ATT HS Gur aw Usel J, HAT ado AS | SM 
me Ce! Teds Agu ESAS G fA des UI GH Afar J | enn Hal Fel Si Hl Sl Tat Flea Fh GH 3a Sls 
aahui }| da ae Jat em Ae Us Ag Ad HS $B UN St Sd we Het | SH Ad a AG SS Odi Hae det! 3 SB 
dy US nied YO ue Jes AS Guz a Sr Fe SdH gS Ae St Shot Sahat GS F SB e™ a SBS eae TS 
aad HHS Jad ef rans a fee Ft dag yet Ha Soe Oem TH S| Ash ny} JS us urd B1 HS efarg St 
Sd Fes AS dot Ay AS TS, Stare TamWS GS, MUST AUS! AIO S| HSS HS Feta CHE uid 
fear da goed) fia Aa tt uste Be st ys ny S HS FS rae Age BS EM ST Aa ad | Soy T MUST Ja aet 
Sol, eon A oySt UY Set Odi on GH aga gS Heo efe da sdet 8 3 Haig Ia Ja de vied SIS | 


aS ofirat usas em Sa St J ne feHSy, da, BS! atd a Aga ai ge J mye} agat urd! Ma He 
AS IaIs AAs ade, nia Carseat 3 fq va Se se As a LSS VTS aks HSsai Tani et so AMS! 
B) SH ue ths aM NS § eas 9a HHS Sforg wuShat daraehat ut Haat | Asha SH He Hs St enn sig SF 
daa cd ot aS Yon AS wd Vd ad mf Ae Dd en Flea SSH Ue, He lea a ern aT desi fia HA dade, 
fra ugst act de vasa or ash UsS|) us af St afhH a Alea Aardel 


ue Cul¥ ud Hs Udst AS walal at Fy aha H:9, UST BYO II 
mite He Std em dha Cure! emi a si dad det dg Ard vied, Jd Adal vied! Jet ar de si ae afd 
Adal wife ot ag wad em fe af ah Ca Si wimy me feet de enn si nieg dd Ate, Ja wat cat alah His 
efor a fESH 4 Hseat sian det deat Ga fesn A Ad aga' 3 AEG dee Aa J, Ga fESH uaa fe em 
wl He dl wIGer| ena St ty ears ARNG dA ays fag U ed Oil Jet w Si Het eae J dd fEa S Ag Vet 
Ad Aad ford Het J ad Si kg US UST HSS | Son Fh TAS TU?Y CaTS AS SI Stl on TAs Ales TAI aS 
Abort qs Sl SAG As J! mi Ae Fad Gad Si SAG Foe J | em HS od nse SHG Tat gs I 3 Guv|e alerts 
aed Ad Soe SAS 
BT MIMAH ated Una Woleantel Bde uTafAsTS | 
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Sakhi Analysis 
Rai Bular’s Discourse with Guru Nanak 


Karminder Singh Dhillon, PhD (Boston) 
dhillon99@gmail.com 


The author of Puratan Janam Sakhi, written under the name of Bhai Mani Singh, writes 
on page 84 that when Guru Nanak turned nine, people approached “Baba Kalu to 
arrange for his son Nanak to adorn the sacred thread janeyu,” suggesting surreptitiously 
that the father had either no time, no interest or no knowledge of the necessity for the 
ceremony. Given the father’s neglect or dereliction of his religious duty, it fell upon the local administrator, Rai 
Bular, son of Rai Bhoye owner of the birth place of Guru Nanak, to do the duty of ensuring child Nanak wore the 
janeyu in a timely fashion. 

On page 89, the author of Puratan Janam Sakhi writes the following narrative: 

“One-day Rai Bular summoned Baba Nanak ji and told him, Nanak you are a messenger of God. Rai Bular 

requested his servants to bring Kalu before him who returned to say that Kalu had gone to Brejnath 

Brahmin’s house, and that they had brought him from there. Rai Bular then asked Kalu as to why he had 

gone to Brejnath’s house to which Kalu responded that he had gone to consult the Brahmin on a suitable 

time for the janeyu wearing ceremony of Nanak, and that Brejnath told him to prepare 100 manns of 

kheer and cook 10 goats for the Brahmins who will attend the ceremony; prepare 500 manns of food for 

the Khatris who will attend and there should be one deer that had been killed by hunting. | have made 

arrangements for all the items but am unable to lay my hands on a deer, to which Rai Bular said | will go 

hunting tomorrow and kill a deer for you. And Kalu said, tomorrow is Sunday and the 15" of the month, | 

will hence arrange for the janeyu wearing ceremony tomorrow, please ensure that you bring the hunted 

deer. And Baba then said to Kalu to prepare and additional 500 manns of Luchee Kachaori Krrah for the 

sadhs and sants who have gathered at Talwandi for the ceremony.” 

This tale — euphemistically called a “sakhi” and presented by our ragis, granthis, kathakars, speakers and 
writers as a “historical account” is fake and concocted based on the following five counts. 

One, the author is unable to get his story straight. On page 84 he writes that the people approached Rai 
Bular to intervene in the janeyu ceremony because Guru Nanak’s father was not performing his duty. But just 5 
pages later writes that the father had actually already made all arrangements with Brahmin Brejnath for the 
ceremony. 

Two, why is Rai Bular — a Muslim — this interested in making sure Guru Nanak wore the janeyu? Why is a 
political administrator getting involved in the religious matters of a family? 

Three, why is Rai Bular saying Guru Nanak is a “messenger of God” and then finding it necessary that the 
Guru wear the janeyu? Which other messengers of God would Rai Bular have known to have worn janeyus? 

Four, according to the tale, the discourse happens in the presence of Guru Nanak who not only appears 
to be in agreement with adorning the janeyu, but is giving instructions for 500 manns of Luchee Kachaori Krrah to 
be prepared for the sadhs and sants. What then would one make of that fact that in his writings within the SGGS, 
Guru Nanak is providing a damning critique against the janeyu —and telling the Brahmin clearly that he will not 


adorn it. 

Five, one mann in weight consists of 40 seyrs. Since 4 seyrs make up one pound, 500 manns would make 
up 5,000 pounds. Kheer weighing this much can feed 10,000 Brahmins and Krah weighing as much can be served 
to 5,000 sadhs and sants. Were there 10,000 Brahmins in the village? Why had 5,000 sadhs and sants descended 
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on the village? How were they able to gather at the village when the announcement of the janeyu ceremony had 
not even been made on the day that Rai Bular is holding this discourse — just one day before the so called 
ceremony. 

It is clear this tall tale is full of outlandish claims that border on the ridiculous and ludicrous. The author 
of the tale (and virtually every tale in this Puratan Janam Sakhi) is clearly concocting the tale within the parameters 
of an agenda. The agenda is three fold. First, it is to glorify the janeyu adorning practice to the extent that the 
local Muslim administrator Rai Bular considers it his duty to insert himself into it. Second, the ceremony relating 
to the practice is so important that Guru Nanak’s father is shown sitting down with Pandit Brejnath to accede to 
all his ridiculous feast and feed demands. Third, Guru is shown to not just agreeing to wear the janeyu, but actively 
contributing to the feast and feed aspects of it. 


Three Points worth noting. 

One, Guru Nanak’s father was Mehta Kalyan Das. The word Mehta is used for persons engaged in ministerial 
advisory roles — one that Kalyan Das occupied. The writers of the Janam Sakhis have presented Guru Nanak’s 
father as a “Patwari” — a low level clerk who maintains ownership records for a given area. To call him “Kalu” is an 
insult to the man who is the father of our Guru. It is disparaging to the Guru as well. Sikhs who continue to use 
this derogatory name for the Guru’s father are guilty of such disparagement and fall into the trap of the Benares 
based Nirmlas who wrote the Janam Sakhis (and practically the entire gamut of our so called “classical Sikh 
literature” whose nefarious purpose was to paint our Gurus, their families, and their spiritual principles in poor 
light. 

Two, when the Nirmlas starting writing these so called “classical texts” they wrote them anonymously, under 
factious names (the non-existance Kavi Sohan for instance as the author of the blasphemous Gurbilas Patshahi 6) 
or as ghost writers who used the names of prominent Sikhs. The Nirmlas were educated. They could have written 
under their own names. This act of hiding behind respected Sikhs or anonymity itself exposes their agenda which 
was that they wanted to be the hidden hand behind the corruption of Sikhi. 

Three, Nirmla Soorat Singh wrote the Puratan Janam Sakhi — a highly distorted text of the entire life story of 
Guru Nanak - and labelled it as Bhai Mani Singh Walee — meaning authored upon direct consultation with Bhai ji, 
and as narrated by Bhai ji. The use of Bhai Mani Singh’s name is both a lie and purposive. It’s a lie because Bhai 
Mani Singh’s shaheedee took place on 24 June 1734; while Soorat Singh entered Punjab after the Sarbat Khalsa of 
1763. The lie is purposive because the Nirmlas understood the fact that Sikhs would accept literature under the 
name of Bhai Mani Singh ji, but may have apprehensions about Nirmla writers who were in the early stages of 
their infiltration into Sikhi. (See The Hijacking of Sikhi, Revised Edition 2022, page 54-55, 100, and 179) 


Conclusion: This ridiculous “sakhi” serves the aim of presenting a distorted position of Guru Nanak on adorning 
the janeyu, disparaging the Guru’s father by presenting him as “Kalu the Patwari” and as someone failing in his 
duties to the extent that a Muslim leader had to step in so that his child (Nanak) would not be deprived of his 
“religious identity.” That the Janam Sakhis (and much of the other so called “classical sikh literature” is full of such 
stuff is an understatement. 

Karam Singh Historians take on one of the Janam Sakhis — the Bhai Bala Janam Sakhi - is illustrative of the 
above points. He wrote: “The Bhai Bala Janam Sakhi is a totally false, fraudulent book from start to finish. It’s full 
of vilification of the Sikh Gurus through the creation of fake stories, concocted narratives, and totally unbelievable 
tales. This book should be buried miles deep, so deep that it is never found again.” 


Belief Has No Place Where Truth Is Concerned. 


Jiddu Krishnamoorthy, philosopher and thinker. 1895 - 1986 
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Gurbani Verse Analysis 


Hea yt Hata” HIST Y il 
Swayeay Sri Mukhbak Mehla 5. 


Karminder Singh Dhillon, PhD (Boston) 
dhillon99@gmail.com 
The verse under analysis in this column recorded on page 1385 of the Sri Guru Granth Sahib, 


and is sent in by reader and Gurbani enthusiast Gurmukh Singh from the UK with the 
following commentary and questions. 


1. Who would have recorded this verse in the SGGS because it says: Heete H Hua HIST U Swayeay Sri 
Mukhbak Mehla 5? Meaning: Swaiyas from the mouth of the great fifth mehl. 

2. Hey Hl Heat” HIG! YU Swayeay Sri Mukhbak Mehla 5 reminds me of the expression Hd aal Mooh- 
Jabani. So why add the words "Al Haale" Sri Mukhbak and not just write "ASU HIST U" Swayeay Mehla 
5? That is the style of Guru-Bani in the SGGS. 

3. "Mooh-Jabaani" i.e. from the mouth of - as opposed to a message passed on directly in writing by the 
author himself is the reference we make to the oral tradition. In the case of writing down, there can be 
no doubt about the authenticity of the word-for-word record because the author personally wrote it 
down. 

4. On the other hand, an author personally recording his or her own message would not say that this 
message is from the mouth of X where X is one’s own name. 

5. Why has this "Al HeEre" Sri Mukhbak style been introduced towards the conclusion of SGGS? 


Response to question 1. 

The word Ha" does not mean Hated Moo(n)h Vicho(n). As such HL Hee HIS! U Sri Mukhbak Mehla 5 does 
not mean “from the mouth of the great fifth mehl.” This (mis) understanding amongst a large portion of Sikhs 
probably comes from the usage of the phrase Pai Huet UTSHTat YO Sri Mukhvak Patshahi 10 that is stamped 
over compositions found in the Dasam Granth (DG) or Bachitar Natak (BNG) that are taken from elsewhere but 
intended to be (falsely) projected as compositions "that were uttered by Guru Gobind Singh" or compositions that 
"emanated from the holy mouth of the tenth Guru Hl HaSTa Sri Mukhvak. \f indeed the meaning of the word 
Hasta Mukhvak was "from within the mouth of" then the word HY Mukh would have a sihari to the letter ¥ 
khakha. 

For instance, we find the word aanfy Gurmukh within the SGGS. Since the word Hfy Mukh has a sihari 
to the letter ¥ khakha the literal meaning of the word monty Gurmukh is dg 2 Hu fed Guru day mukh vicho(n) 
- from within the Guru’s command; in reference to messages that emanated from the Guru. (The Guru being the 
shabd; the translation of the word would be “messages from within the shabd.) There is no sihari in the writing of 
Guru Arjun in Ht Heal’ HIS! UY Sri Mukhbak Mehlia 5. In the absence of the sihari the word H¥Y cannot thus 
mean "from within the mouth of" Guru Arjun ji. 

Incidentally, there is no sihari to the word HYetA Mukhvak in the phrase Pai Hato USAT VO Sri 
Mukhvak Patshahi 10 that is found stamped all over compositions in the DG or BNG. But this is an error arising 
out of the absence of understanding in Gurbani grammar amongst the people (members of the Sodhak Committee 
1885 AD) who did the stamping. Their intent was to suggest that the compositions (taken from the Bhagvat Puran, 
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Shiv Puran, Markanday Puran etc) “came out of the holy mouth of the tenth Guru” but they left out the sihari — 
which changed the meaning of the word to something else all-together. 

All bani within the Pothi Sahib was recorded by Guru Arjun himself. So the phrase Hele Hl Hua HIS! 
U Swayeay Sri Mukhbak Mehla 5 is recorded by none other than Guru Arjun too. There is no historical evidence 
(or even suggestion of any serious nature) of this being not the case. The additional bani that is found within the 
SGGS was recorded by the tenth Guru. Again, there is no historical evidence (or even suggestion of any serious 
nature) of this being not the case. 


Response to question 2. 

The phrase yo weal Mooh-Jabani means "to narrate from memory". We ask 3uUS Tea Sats At Hg AEA? 
Tu paatth gutkay to(n) keeta ja(n) mooh-jabani. Did you recite the paatth from the gutka or from memory? There 
is hence no linguistic or semantic relationship between HH8'A Mukhbak and yd weal Mooh-Jabani. 


Response to question 3. 

The word Hale does not mean "oral tradition", nor is it used to imply this tradition. There is no place for oral 
tradition within the structure, composition and discourse of Gurbani. The fact that all the 35 composers of bani 
who are included in the SGGS wrote their own compositions; that Guru Arjun compiled all these writings into the 
Pothi Sahib, and that the tenth Guru re-edited it into the SGGS are all repudiations of the oral tradition that was 
the standard fare in the propagation of messages in the older religious systems. 


Response to question 4. 

An author personally recording his or her own message would not say that “this message is from the mouth of X 
where X is one’s own name.” This assertion is correct because the phrase Hl Husa HIST U Sri Mukhbak Mehla 
5 does not mean “from the mouth of the great fifth mehl.” 


Response to question 5. 

Hl HYaS sri Mukhbak is not a style of writing — as we shall see in the subsequent section. The phrase is being 
used where it was necessary — which happens to be page 1385 — which is close towards the conclusion of the 
SGGS (page 1429). 


Explaining the use of HJ&! YU Mehla 5S in the title Hele Hl Hua HIST" U Swayeay Sri Mukhbak Mehla 5. 
So why did Guru Arjun ji use the phrase Aeele Hl HuEa HIS! U Swayeay Sri Mukhbak Mehla 5, and what is the 
meaning and implication of its usage. 

Gurbani readers will not that the poetic structure of bani from page 1385 to 1409 is Heule Swayeay. 
These 24 pages are the only ones in the SGGS that are composed in this poetic format. At the most basic level - 
these Heal Swayeay are composed by two distinct groups (i) by Guru Arjun himself and (ii) by 10 Bhatts. The 
order of their recording in the SGGS is as follows: 

1) Hew Al Haare” HST! UY Il Swayeay Sri Mukhbak Mehla 5. Composed by Guru Arjun (Page 1385 till 
1389). 

2) Heele HIS ulIS of 9. Swayeay Mehlay Pehlay Kay 1. Heule swayeay pertaining to first mehl (Guru 
Nanak) composed by the Bhatts. (Page 1389 till 1390). 

3) Hee HIS GHA 2. Swayeay Mehlay Dujay Kay 2. Hele swayeay pertaining to second mehl (Guru 
Angad) composed by the Bhatts. (Page 1391 till 1392). 

4) Heels HIS Sih at 3 Swayeay Mehlay Teejay Kay 3. Heue Swayeay pertaining to third mehl (Guru 
Amardas) composed by the Bhatts. (Page 1392 till 1396). 
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5) Het HIS aea ag Swayeay Mehlay Chauthay Kay 4. Heue Swayeay pertaining to fourth mehl 
(Guru Ramdas) composed by the Bhatts. (Page 1396 till 1406). 

6) Hele HIS Une a y Swayeay Mehlay Panjvay Kay 5. Heue pertaining to fifth mehl (Guru Arjun) 
composed by the Bhatts. (Page 1406 till 1409). 

The issue at hand for the editor of Pothi Sahib (and the SGGS later) was the need to make clear the 
distinction between item 1) and 6 above. Item 6 is "pertaining to Guru Arjun" while item 1) is NOT pertaining to 
Guru Arjun but to the Creator, as the opening verse makes clear. 

mife Ud Ads ATS AIS AT MN || Hae Hye sayfa Aas we aa fny Ii 

Aaad Purakh Kartar Karnn Kaarann Sabh Apay. Sarab Raheyo Bharpur Sagal Ghat Rheyo Byapay. 
In simpler terms item 6) is a composition in spiritual praise of Guru Arjun, while item 1) is in praise of the Creator. 
Item 6 is composed by the Bhatts and item 1 by Guru Arjun. The editor (Guru Arjun) thus made the distinction 
between item 1) and 6) above by providing a clear indicator in the heading in the form of HJ&™ U meaning 
composed by the fifth mehl. As is the protocol of the SGGS, the word "Nanak" is used in the final para or verse 

Yale AAS dig TSH HiT AS SHA Td USF Il 
Pargatt Sagal Har Bhavan Meh Jan Nanak Gur Parbhram. 
Only the Gurus use the word "Nanak" in the compositions - not Bhatts (or Bhagats even). 


Explaining the use of HUY Mukhbak in the title Aeete Ft HaeTol HIS! Y Swayeay Sri Mukhbak Mehla 5. 
From the editor's point of view, there was a need to remind the reader that even if items 2 till 6 are in praise of 
the 5 individual Gurus, the praise is actually to the Creator who is realized within the 5 individual Gurus. This is 
the subject of item 1. 

The editor achieved this objective by using the word HY Mukhbak in the title of his own composition. 
The modern day term for HYal& Mukhbak is Heese Mukhband (Preface, foreword, prologue etc) or HW ada 
Mukh Bachan or HY SAS Mukh Bhashann when the medium of expression is oral (opening comments / lead 
lecture / key note address). The word HY Mukh from within HYa'a Mukhbak without a sihari to the letter ¥ 
khakha means "lead Het Mukhi.” So what the editor is doing is providing a commentary that leads into the 
compositions of the 10 Bhatts (items 2 — 6 above). 

The in question 4 above, that “an author personally recording own message would not say that this 
message is from the mouth of X where X is own name," therefore is the result of all the confusions that arise from 
(mis)translating the word HUao Mukhbak to (wrongly) mean “from the mouth of”. 

Every author writes his own HUa'o Mukhbak or Hede Mukhband - Preface, foreword, prologue etc. 
Every editor who is putting together a book that is composed by the editor as well as other contributors will always 
write a HUA Mukhbak or Hude Mukhband - preface, foreword, prologue because this is the basic function of 
an editor. This is what Guru Arjun is doing here. 

Note: Since there is no sihari to the word HY! Mukhvak in the phrase Pail Hata USHA VO Sri 
Mukhvak Patshahi 10 that is found stamped all over compositions in the DG or BNG, the meaning of the word 
Husto Mukhvak would mean preface, foreword, prologue etc. And the phrase Pail HueTa USAT VO Sri 
Mukhvak Patshahi 10 would mean “Primary preface by the tenth Pathshahi” — not the intended meaning of those 
who added the phrase — but this is what it means when interpreted in the context of Gurbani grammar. 


Explaining the use of yt Sriin the title Hecte FT HaaTo HIS! Y Swayeay Sri Mukhbak Mehla 5. 

A keen reader of Gurbani would have observed that Guru Arjun wrote two prefaces, forewords, prologues 
to the compositions of the 10 Bhatts. The first is on page 1385 to 1387 and the second from 1387 till 1389 where 
the compositions of the 10 Bhatts begin. Given that the function of both the prefaces are to act as primary or lead 
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messages to the compositions that follow (that of the 10 Bhatts), the word Hl sri acts as a qualifier for the word 
Haat Mukhbak. Read together as Pail Haale Sri Mukhbak — meaning a preface that is the primary or lead 
message to the compositions that follow. The word pai Sri does not apply to the author, editor or Guru Arjun 
himself. So it is not Ht HS! UY Sri Mehla 5. To take the word Pail Sri to apply to the Guru composer would go 
against the tenets, conduct, and principles of our Gurus and the remaining composers of Gurbani — all of whom 
took great pains to compose from a position of inordinate humility, profound modesty, and prodigious 
humbleness. 

In conclusion then, the 10 Bhatts wrote five compositions. Guru Arjun ji, as the editor, wrote two prefaces. 
Both are denoted with the phrase ALHeeTe Sri Mukhbak. And both have the words HJ@&! U Mehia 5. The prefaces 
are to remind the reader that even if the compositions of the 10 Bhatts that follow are composed in poetic praise 
of the 5 individual Gurus, the praise is actually to the Creator who is realized within the 5 individual Gurus. This is 
the subject matter of the prefaces. 


funitg nated fru yeea, 


fie YBa nia 8/2023 Us 46 S49 3 Dens fu es Bho Sat By, "sas Us a, UGH}? HI ws Sas 
Ade t Agee ard ure TSN" Ufa | Ad AS fadHel ysua ane ms sre usd fHy et Hla nS Bl. Hands fry 
na 0, foe fw 2 aa Ja i Afra Hee Cais tua agian ai 


ad Ga Alae fed t 330d US: 1. S3aAT Ta a ws 2. ssag WEE at (fed fHasy Thon odi deur ud dda 
Td 2 SH IS Hae Sf ufgst sa 2 2 34 Ger fu fos Js; Hae T fHaSy St odl fest Set 1) 


fan fase m3 de e s3ad fed feud fe3 de Ja ofa fener | US Od A. Dedis Hw ag de tee fed "HIS" 
Ber tas § fas 3B fara A orl as fad fonts ars Vale fa "HIS" Ser dd da Ato fea aes 3 ASS 
dd Mosel ars Safsut fara 1 wel wetarg us sais 2 oH Are-Hre fsa Je TS | 


Us 487 3 Hee, "SHS feds Ug..." easy, "9 Afsara YAMS 11 MITT BS Sas US Ft at" J fEH HSB fea 
fa fra nee sas Uo at at 1 RA Shar S Wee, “die df#e .... a frasy, "HIST U" feat Set od HTwT U" 
a HISE J fa fed Hee Tg Mane Atos o fehl dion d | sas Ua Ae od, Tg mane Ufa aS 


Hee t saad feu, Us 1253 3 Sd UGH? fHasu feu, "3 dd fam UTS ...", Shot deat d 1 Tg ofa Atay, 
fea, st 1253 3 fraSy 0, "VG Afsara YRS 1 ATT 1" TaTS UTHSe Ft oH fas fea Sd Shon dient, Ti, 
Baia an Cai? nae dt wid ga fea rat J, " UgHTSe Ag Halls ffs oer uss & Tet" FER THe od fa 
fed Hee SoS UH HS | 


Hee essed fed, UST 1253 3 Ids HICH et fHaSy fed et Hee tes Je Ts, "als HO dd..." mS "Taga A..." | 
dd da Aras, feu, us" 1253 3 fraSu d, des fFa sa feet det gd, "sts Ho dia us 8 A 1" Sas HSeTA 
OH Odi d, Ud fed Hee Sas HICH HS | 


fA dua 3 ave ag ofa Atay, feu, Us 1253 2 aS Hee w frasu gD, "A Afsarg YAMS 11 ATT HIST Y 
Ade Ws fea fraSu Soe Wee v, "als a Halwa ofa Sa 1" eH AE TH uTad gad, "Hae Ho Ufa ofa 
Bld 4 feg usa 1" HIS" U fraSy THe od fa fea AES Tg vidHe USAT a | 


Wee He St cA d fa fed Wee Td dd ware UfsarT eS I 
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Rajinder Singh: 
Physics Teacher, Researcher and Historian of Science 
Hardev Singh Virk 
Professor of Eminence, SGGS World University, Fatehgarh Sahib, India 
E-mail: hardevsingh.virk@gmail.com 


Introduction 
| was introduced to Rajinder Singh through his first paper “Sir C.V. Raman and the story of the Nobel Prize” which 
appeared in Current Science during 1998 [1]. CV Raman was my role model but the story of his winning the Nobel 
Prize as narrated by Rajinder brought some new insights to my memory. | had the privilege of reading his books 
and writing Reviews of nearly a dozen books, with my first review “/nside Story of Nobel Peace Prize Award - Indian 
Contestants” published in Current Science in 2016 [2]. His score of publications, including his 44 books and 
research papers, has crossed two centuries [3]. 

Early Life and Education in India 

Rajinder was born on 5 October 1957 in village Lidhran in district Jalandhar 
of Indian Punjab. His maternal grandfather was a pious man with spiritual 
leanings who made a prediction, prior to Rajinder's birth, that this child 
would carry on the legacy of Matharu family and bring recognition to it on 
a global scale. His mother believed in this prophecy and brought him up as 
a prodigious child. His family had no means to educate him in a convent 
school. So, he got his primary education in his village school at Lidhran. He 
consistently ranked among the top three students in his class. However, the 
school was not well-equipped; there were only three rooms for the five 
classes. Rajinder enrolled in the United Christian Boy's Higher Secondary School in Suranussi, near Jalandhar, as 
his parents wanted to educate him in an urban school for better higher education. 

While studying in this Christian School, he was selected for a German scholarship program known as 
‘Kinder Not Hilfe’ (Help for Children in Emergency). This support covered his hostel accommodation, tuition fees, 
stationery, and provided even a small amount of pocket money. In practical terms, his parents did not need to 
bear the expenses for his school education. Despite not being a Christian, he was fortunate to receive this 
scholarship. This was due to the school's obligation to admit some non-Christian students in accordance with 
Indian Government policies. 

When Rajinder was in the 8th grade, the Punjab Government conducted an examination to identify 
talented students from Punjab. The goal was to provide special training and scholarships to promising young 
Punjabis. This examination took place at the district level, and he was one of the fortunate individuals selected 
after the assessment. However, his Headmaster was reluctant to let him go. Rajinder topped in 10th grade and 
his name was displayed on the school Honors Board for the year 1974. 

After completing his Matriculation, he joined 'Pre-University' class at D.A.V. College, Jalandhar. His means 
were limited to financing his college education; hence he started giving tuition to students who could afford to 
pay him for coaching them Physics, Chemistry, and Mathematics. It was a taxing job to coach for four hours after 
finishing college around 5 pm. His routine was to return home usually by around 9.30 pm and continue with his 
own homework assigned by the professors. He passed his B.Sc. from DAV College but could not afford to join M.Sc. 
in some university due to financial constraints. Interestingly, his initial intention was never to become a teacher. 
However, fate had other plans for Rajinder. His former school Director advised him to join B.Ed. and assured him 
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to cover his expenses, and provide him accommodation, in addition. He served in four High Schools around 
Jallandhar as a Science teacher before going to Germany for higher education and research. 


Rajinder Singh: A Student and Researcher in Germany 

Rajinder reached Germany in July 1985, after he was invited by a former German lady acquaintance who met him 
in India. She knew about his keen interest to study physics and motivated Rajinder to apply for permission to stay 
in Germany for the purpose of higher education. She was prepared to provide a guarantee to support him 
financially for five years. But the foreign office in Germany refused to grant him permission for a longer stay 
beyond what was stipulated by a simple tourist visa. With the help of his friend, Rajinder sought legal remedy and 
the matter went to court. While the legal process was going on, he enrolled in German language classes and 
applied for admission in both Physics and Computer Science programs. Surprisingly, he was accepted into both 
programs, even without a student visa. He joined 'Diplom Physik’ at the University of Oldenburg, a five-year degree 
program in the German education system, following an Indian B.Sc. degree. 

He continued as a Diploma student while his case was pending in the court. He embarked on his journey 
of learning the German language and Physics, and eventually enrolled at Oldenburg university. He had no 
Scholarship and no regular job to pay his tuition fees. At the time, he resided 30 kilometers away from the city of 
Oldenburg, and due to financial constraints, he had to make the daily commute riding by bicycle. This proved to 
be a testing time for Rajinder, particularly during the winter months, when the snow made it difficult and risky, 
and during the rainy season, to cycle down the road. It was a rare feat to accomplish this daily routine. He survived 
by undertaking cleaning jobs in private homes or restaurants. 

After securing his student visa of stay in Germany, he began applying for various scholarships, though 
success didn't come easily. Finally, his perseverance bore fruit and he won a scholarship from the "Bunt-Stift" 
Foundation, initially awarded for a six-month period but later extended for three years, which provided the 
necessary support to complete his Diplom-Physik. His Diploma Thesis centered on solar energy and meteorology. 
After completing this phase of his studies, he took parental leave to allow his wife to work as a school teacher. For 
four years, he did baby-sitting to raise his two kids until they were old enough to attend Kindergarten school. 

During his time as a stay-at-home parent, he kept his passion for physics alive. In the Department of 
Physics at Oldenburg University, there was a professor who had numerous projects related to the history of 
science. His specialization involved replicating historical experiments under authentic conditions, such as 
recreating CTR Wilson's experiments with a cloud chamber. Most of the group's work focused on European and 
American scientists. Rajinder approached the Professor with the idea of working on the Indian physicist, C.V. 
Raman, the pioneer of Raman spectroscopy. He agreed to supervise his thesis but explained that there was no 
available funding to offer him financial support. However, he was willing to provide recommendation letters if 
Rajinder applied for scholarships or grants. 

After a four-year break in studies, Rajinder applied for a Ph.D. grant scholarship, but was not successful 
on the first attempt. After a year, he made a second attempt, and this time he was successful. Thanks to the 
Heinrich-Boll Foundation scholarship, he was able to pursue his Doctor of Science degree from the University of 
Hamburg, after registering as a candidate in the Department of Mathematics, with a special cell working on history 
of Mathematics and Science. He was initially discouraged from working on the beaten track of working on CV 
Raman and his research on scattering of light, but Rajinder was determined to carry on his proposed topic. 
Ultimately, he won laurels by presenting his thesis on Nobel Laureate C.V. Raman’s work on Light Scattering. It is 
a unique contribution to the history of science. 


26 


The Sikh Bulletin Hwe-Ud uy Sean December 2023 


Rajinder Singh: A Successful Science Teacher in Germany 

Rajinder undertook more than a dozen years of rigorous training to start his teaching career as a Science teacher 
in a High School. He is most likely the only Indian-born science teacher in Lower Saxony, if not in all of Germany. 
At his school, he introduced science competitions such as Jugend forscht — Schuler experimentieren' (Young 
Researchers — Student Experiments). This science competition spans from the district level to the national level, 
and Rajinder has supervised over 50 projects. His students have achieved frequent success in these competitions, 
often receiving recognition in local newspapers for their achievements. 

Several years ago, the European Union launched the 'Erasmus Project' to encourage schools to collaborate 
with neighboring countries. Teachers from various schools and countries come together to develop projects, such 
as those focused on 'Renewable Energy.' Each school commits to working on such a project for two years, with 
students and teachers visiting other countries every three months to present their findings. Rajinder guided two 
such projects, one involving seven countries (Setting a Seed for Change - Comenius, European Union Project, with 
schools from Germany, France, Italy, England, Spain, Lithuania, and Romania) and another involving eleven 
countries (Mission into the Future: A Quest for Sustainability - Comenius, European Union Project, with schools 
from Germany, France, Italy, England, Spain, Lithuania, Romania, Turkey, Portugal, and Holland) [4]. 

In 2005, he was selected by the Goethe Institute in Munich to represent Germany and deliver a lecture in 
Dhaka, Bangladesh. The program was organized in collaboration with the German and Swiss embassies and the 
Ministry of Science and Technology of Bangladesh. He is playing active role in environmental and social issues as 
a schoolteacher. Last year, he was part of a delegation from the city of Syke, where he works. Members of the 
Syke delegation and their partners from Bresien, Poland, visited their sister city, Al Hochima, Morocco. The 
primary aim of this initiative is to bring together young generations to facilitate the exchange of ideas on 
environmental and other political and social issues. 


Rajinder Singh: A Successful Historian of Science 

The success story of Rajinder Singh is attributed to his contributions in the area of History of Science. He has 
devoted his life in writing Biographies and set a new tradition by writing on lesser-known scientists from India. His 
choice of studies has been scientists of Calcutta School, pioneered by CV Raman, the Indian Nobel Laureate. His 
journey starts from the University of Oldenburg, where he started research on the history of science in 1995. 
However, he registered himself as a Doctoral student at the University of Hamburg in 2003. Prof. Gudrun Wolf 
Schmidt (University of Hamburg) and Prof. Falk Riess (University of Oldenburg) were his thesis supervisors. He was 
awarded D. Sc. by Hamburg university on his thesis exploring the lifetime achievements of Sir CV Raman. His 
investigations exploded some myths created by his countrymen around the persona of Raman. | find Rajinder has 
a sharp intellect and incisive approach to sift grain from the chaff during his analysis of historical events. 

Rajinder has established himself as a specialist on CV Raman. No one else has written so many books 
covering all aspects of C.V. Raman’s stay in Calcutta and Bangalore. The list of his books on history of science is 
approaching half a century with the following six on the legacy of CV Raman: 

1. Nobel Laureate C.V. Raman’s Work on Light Scattering, Logos Publisher, Berlin 2004. 
2. Nobel Laureate C.V. Raman’s Science, Philosophy and Religion, 
Dharmaram Publications, Bangalore 2005. 
3. CV. Raman’s Laboratory and Discovery of the Raman Effect, 
Shaker Verlag, Aachen 2018. 
4. C.V. Raman and the Press: Science Reporting and Image Building— Part I: Kolkata Period, Shaker Publisher, 

Dueren 2019. 

5. C.V. Raman and the Press: Science Reporting and Image Building-Part II: The Indian Institute of Science 

Period, Shaker Publisher, Dueren 2020. 
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6. C.V. Raman and the Press: Science Reporting and Image Building - Part Ill: The Raman Research Institute 

Period, Shaker Publisher, Dueren 2020. 

The biographies of prominent Indian scientists like JC Bose, CV Raman, HJ Bhabha, and PC Ray have been 
written and made part of Indian school curriculum but equally important men of science who excelled in their 
field of research have been neglected by the Indian print media. Rajinder took up cudgels to bring these scientists 
into limelight by writing their biographies after digging up archival resources in India and Europe. He is the first 
historian of science who has published biographies of three prominent Indian women scientists: Bibha Chowdhury 
and Purnima Sinha of Calcutta University, and Suman Beri of Panjab University Chandigarh. The other Indian 
scientists who have been brilliantly exposed to public view by Rajinder are DM Bose, SC Sirkar, NR Sen, K. 
Bannerjee, BB Ray, SR Khastgir, and SD Chatterjee. DM Bose and SD Chatterjee made some fundamental 
contributions to physics in India and abroad. Most of his biographies have been reviewed by me [5-10]. 

To the best of my knowledge, Rajinder Singh is the first historian who has written extensively on Indian 
Nobel Prize nominators and nominees. His research work on Nobel Prizes is based on the original documents 
obtained from the archives of Royal Swedish Academy of Sciences, Stockholm, and Nobel Peace Centre, Oslo, 
Norway. The following four books are listed under this classification: 

1. Chemistry and Physics Nobel Prizes — India’s Contribution, Shaker Publisher, Aachen 2016. 
2. Inside Story of Nobel Peace Prize Award — Indian Contestants, Shaker Publisher, Aachen 2016. 
3. India’s Nobel Prize Nominators and Nominees — The Praxis of Nomination and Geographical Distribution, 

Shaker Publisher, Aachen 2016. 

4. Die Nobel Preise und die indische Elite, Shaker Verlag, Aachen 2016. 

Rajinder Singh is a prolific writer who has written extensively on Mahatma Gandhi's life and his failure to 
be awarded the Nobel Peace Prize despite being the most deserving Indian politician, whose legacy survives all 
over the globe, but remains relegated in his own country. | think he is the only author to have probed such 
intricacies of Indian politics. The following four books are ample proof of Rajinder’s contribution to the legacy of 
Mahatma Gandhi: 

1. The Making of the Politician M. Gandhi by Muslims, Jews and Christians — Gandhi’s Methods to Solve 

Immigration Problems, Shaker Publisher, Aachen 2015. 

2. Mahatma Gandhi fiir Lehrkrdfte und Eltern —”Mahatma“— ein normaler Menschen wie du und ich, Shaker 

Verlag, Aachen 2016. 

3. Mahatma Gandhi — der verpasste Friedensnobelpreis, Shaker Verlag, Aachen 2017. 
4. Gandhi and the Nobel Peace Prize, Routledge Publisher, New York 2017. 

A survey of Rajinder’s books and articles amply 
elucidates that he had used the ‘original’ and authentic 
sources/documents for his research in documenting the 
Biographies of Indian Scientists. He is known to have collected 
material from various archives in the USA, Germany, Holland, 
Denmark, Hungary, Canada, and India. He has been a frequent 
visitor to India for collecting research material from archives in 
Delhi, Kolkata, and Bangalore. 

His publications run into two centuries. Indian scientific 
community is well versed with his publications in Indian J. 
History of Science, Current Science and Science and Culture. 
Consequently, he has been often invited to deliver lectures by 
various Indian institutions. At the occasion of commemoration 


f 


Prof. Chandrima Shaha, President INSA, 
felicitating Rajinder Singh in Delhi 
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of 75th year of independence of India (Aazadi Ka Amrit Mahotsav), he was invited by the Indian National Science 
Academy (INSA) to deliver the first talk on ‘History of Science Series’. 

In cooperation with Prof. A. Kundu and Prof. G. Gangopadhyay, both University of Calcutta, Rajinder has 
written on the history of its famous Physics Department [11], which served as the nucleus of Calcutta School of 
Physics nurtured by the stalwarts like CV Raman, SN Bose, and MN Saha. Rajinder has collaborated with some 
eminent Scientists for writing Biographies of Indian Scientists, the most prominent among them is Prof. S.C. Roy, 
formerly of Bose Institute, Kolkata and Editor-in-Chief, Science and Culture. 

Rajinder Singh enjoys the status of a house-hold name in Kolkata. He has been honoured with academic 
awards and felicitated by many universities, academic institutions, and National Academies of India by inviting 
him to deliver special lectures on history of science in India. It is unfortunate that he has yet to get accolades and 
recognition from his own people in Punjab. Prof. Arun Kumar Grover, ex-VC of Punjab University, Chandigarh, 
deserves our gratitude for promoting his work in Punjab. | hope our Sikh youth must get inspiration from life and 
work of Rajinder Singh and pursue careers in science. 
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at d Ade? at d atae ? fara 3 fia ? 
Heed fy adat 
terahukum@gmail.com 

He a wmenfent ade ut fen J dat farses ae dg di J Hat fa Taaret @ act 
Fafe AAS A ges J wal wee wt gd Ti ug feat sa Cdl HS age Gd A Quai nee feg uTaH aa fez 
fort 3) fea Ou fea Une USAT Al gd wre Afoe eS ust s55 Cug van YaHGS Hee AHS GH 
ofa adidl st fa vidi S ad fea we Hele Si fea dai 3 nidl <u @ fade tht agai Jug d Ae | 

THaASt HIST Y aH aS TH OH aet yore 11 tet AS Dado tet mrafs ail age ATS 
adn fac ofs gdh oi dar watet ore Stafa Set ga aE 1 tet ad UAT tet fag foef= 1121 


aet ua dz tet ase 1 tet Ge ale Set MU 11311 Bet ad sag Act ad fds 1 tet ae fans set 
Adfde sil ag aoa fafe Jan ustst i ys Atos aw ffs Se AST MY ICI {2573385} 


fen nee Uf yesd USAT 3 feR sat vere D fa Gee & fem gar 2 Hea feg dhmr 3 ues fea 
Age, fet <S war ystett detest ufsS u ASal fea ws west SAS dg Afse } Une 3 umad} ABS 
fea coutfat Ji fen Set ura ufssi gar@ w Asa feat nis fea fra-fea age UA Aa 


age Ade AGH Ife og THY AV Tae Il 
ade: HB/ Az, sdlaty feul; ATS= Final Output BSUS, lw, Wars UU 4S HS; AGH= AGH Ada eS! 
(MATS Ud); forgur= UAH, was udu as AS J Aer. Ulg- Us ads TS, fagqu ad HAS TTS! 
DdH= TIH STS! CMAs UY) 
MPa: MAS UGH BS AS H HfAS (Ade) J, Te Ah J Wet 3 di HAs 3 udve wT adh 
(AIS) TSE TAH! CHE doy Ava ci Cue frau Jet J ste CH Sw NS Jed! 
ae: fore sd fextuure fee age J are Hat St gear for fara J) ud A Tut Aah @ galt 


ASd uid) st tad fa frat aH guar di aet ais fea Jd ot odf ach ui qeuret 8 fea Aafe w fear J 
BH WATS UU BTS NS Ads Cl, And FSS UI iS TS d ddl Cd NS ads Sel eas Ale da soifomi 
hl fang fee orge far fart td) Ga ards FAA OS CH MATS UU O'S NS Ye Hall FEA AEE fed USAT 
afa dd Ja fa Stage dS age! age niu ANE four fa CH aS de TS NS 6, age fas fama 
d1 ud Gd fe AS wT age J, fen w ae fa 3g VeTe JaH Bug Usa dt age (niugt Ae) Sa Huda 


Hae! Jil Ae 3d Jan 3 USS Vdd Set dg sda) H adi si ZF H age dfn fea Sot afous cts fa 
3 HS 8S Far vere (St capacity HHda fesh fa HW 3d aS FS Hat! adi de He, Wed feA aa 


Qua Ad 3 (fran 3) use Ja A ft age 2 ates adi Fade si A a Gaal cia fen ares J 
Aye Jet | 
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JIS t HSS FS uM Tal U5 HSai SSB USE Ti ufgs wd HSal fed Tg Afsy cued) Ga sdia 
Hdd UdH t Ba (3 iA aS fHy Sh) mars UU aS NS Bel ease mt! dd AI ud fea dia Tg IS Wan 


aia de Jal fra uz & ath } year Blan ud fed St aaa a fel w fraaere J fAA J flussbat wet 
Ulshat a-etee Js! Ga fesasra cot age fags Ud nied Sa UsTaT GI ag Vel Ug, niu fra-fea aga 


Ard HSat ct featfiont age Ti us STS-as cud fa dg ct feA aHedl Gua wa < ygs fy fad us TSI 


aet 8S aH aH Set yee 11 Set AS TAS Set wrofs Al 
mde. nitué da 9 ule SHS fu-<y UGH ¢ Ba Su-SU GH Tee JS! 
ae: cet ye UGH ¢ Ba nus da GH Sd Sd WIT! Js, dee Ja mS Hoe Ja fa fret 
3 faut Ba UA OTH PITS BS CA TA Ai ws oS NS J Wea wy di GA AdS-HAShS TI 


ae on du Bat ns Sd CH GH 2 dea SIS CH G TH feu dS T fae, HS UTS UaHi fea di SH es 
TS OTH MSI-uSA JSl Ud Uae USA fH sdlea 4 de afl3 de sdifamt fes ATS age 41 wig 555 


Gud Ug wHden Tt @ fea Hate fA Gas Mund ager J: TH TH Aas HS AG fed gH 3 uf 
Ae Il (STS-fAH UA OTH Ue ddd O'S Cd Hae-fentua wars-ydy § ule adi A! Hae) 

fret & Aaa. 3 & Yoda aazale vest AAS es a9 vIleH! F tide uF tide BH IES 
3 ot Get Fer les I) aH Jes @ eA AY Teel! eT BIC B/ EA Te S4-SUd To, AT Fey AH 
Tol ae Beet ga F ae HEN a SModg-Addg Je a Ht CA nas You 3 EH les ads CF aA 'T 
BIPHT HEAT H ats! ede tial & ie & BF YS Tao! Bf asd fee Hux ad (Es! GH eda LA aT 
IPH! fel FPP TH- TH Fl YCT-YR! ASE SZ fl MITG-EIJIg TIS BA YE/ 


aet are Stafa det ga fe i tet ad Yat Set fag foete 11211 

nde: FE Saat 3 Wea YA adel d 3 aet Jas a fhg sae | 

Se: UIs UH t Sa, nisdle yas ze fra ade HYS! fad fysst oa aia Sug, ay ee ae HAS 
faafas ad Se Js fa fea wat ast aS fare ufesg Ja! fan wet stra wea far wet Te, far Set set 
udEs 3 far Set tet clot Ai ded MAT AGT J fre fhas udv|S BS ot at Ga Ara Set aH ais aS 
aS Gd daz a3 d Medi us fed (Sa Uy HSH J Hed WM We Hed), Ha chat fesr|t ydhat J reat, 
eu edd Wedll 
Ad AHS O'S ATSS, Coal et um yoo aS UAT ada’; fd fawte 2S fen gue, feAn daz, aus 
Us, Za-<ug dai ars BA Aas Oh ufgaat aaa wife du ur| t uses sdifomnt fea aTHS Jal ud fea 
Ald! adH ats Td USA UdH Ade Je wd Cue JS! 

fre & AES. af HA edad ANSE wihSAg 5 Sus 3 AE YA TCSII! S SITE AA FET (Bry ? 
G8 He Hded' eu BIST Aden! w yet P53" eu Fae (ES Het Fue FP Id WIS FE! TICSTS eG 
UB! Ha Tg aida ATT @ tide at cae Hi ud FF WB! SF ys tied Tg ada Aisa ¢ wat Ha cae 
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dé shed Yad! ade de te Fa eae Jal af RI AIH AIS SA? tat e a Taeeta eg 3 Ig 
fa MTT GF adsyA F de Ba AG I RAS 2a dg 2 tras GF 9-we@g da at ST Aaa I WS BH 


side fds Ag F ra aS ayes ufeg GF HS Wer 3 TH Te ver ada I Hava ares AE Fig 
ay do I Zidg Age Seg usd tars PI (Fev as Hag sITC! I ug ne BEI Hag wae ead 


BTS PATS YU AIS! I! HA BF Tia MUS wfeI FH TE VET TIA J) 


at ua de act ase Il det Ge als aet HVE 31 


nde: far Set aA URTA 3 Usha fasta a use ot dy sa udve w eHS | 

Se: Cabal V Td UGH wT fea uA ufgget Ji 3 Ga ufsaeat UVES TS S VA HS SS feparer 
ffas fred di fed od wofha qe ud a fasas aa di fag a del fed we wotha fasrat w ure 
ads SS Hout aT Get d| wm Sat F fest Caai § ye cl fea Gare Gal Arar J fa wrt Choa? STS Sy 
di, fagsa di, dat wy de dil ud dg Atos fedai dHi 6 A wa als AH dt At fed di ut dd Jal fea 
OY UZ dd Yds Ae fea Ag Td ded fa wofha fase ai ada uxe fee af yore J) yaTet det SdH ug 
fridt aaH att a oH Sd, fet fee wns Add 31 uss, fed AHse!, fed GA fed fereA aaa", GA Gug 
TSE SE HAAS Adal ws fed a ye Wer di fA J! soa Us wT fk ABE fEA Gas 4 dg UUs ag 
fear d: 


ASa He 9 Il ufs ufa at Sdbafs ufs ufa sda Are 11 ufs ufs St urs ufs ufa ashafs us 
ll Udbafa AS SdH BGA ushifa AS HM I UshA ASt wae Usha AS ATA I Stag Sa fea TS 
dd Jen suet Bre AI {UST 467} 


(at: frag Ha 2 Ung Cua BA aasrd Bd Sst Jet fearg di aH wireaf, wet wd Fada uz uz a 
ds Bae Ud 22 3g @ fen HS fra) 3 frag JON S us cH fetal Fat 91) 

iat Ff ALES Ud ae @ Biel ee Tvl HUTS AS TdT 3 ayer He C1 ua FCS Ff 4g 
BUS I! SH TS UA lide US Ade TIF Te Hous Ha Yo! AISTCS F Hh UH FI UT Fg-leTeH 


TYR a Tus adeGe fey PACH AIA TF FT TH wa uid was US Ade BH! Ae Ae F ES Wottagy 
AH Hien! Ae TH) Tala Hunal Ange HAE Bat ag We? Wet et US, Rat lan ead 2 ad Taput 
To/ 

Ue WG AB AHE Fen FG ageed eg A ka Fe F ys SH wa F va soe st ud Tevet 
d ka HBA Ja a ead ads 2 ATS adi st EF Ore F370 ty By Te 2a as od yavTIS CA aH 
@ HAE OH A IS A? SE IS Ud TIF ea Ogg WY A HAT I! 


aet ad gag aet ad foe 1 det we fang aet Hafele iil 
nda: feat fea Jat SUS, HAS FS UME CT aTSufoa Taba ch wma fea fASet I 
Te: UIs Watha aH frag FER Get aS aie Jo fa EH wT SS HA mas AH fea fHSar! ate} 


Hae dd fest, fad de 6 A ae Ho fest St ygst ud fhad fEA Get fa HaS FS ane fea UTA Ha Cu 
udve tf aren J) tel xs wfons, tet Heda, tet Use, set Hafate (Fed oT Heda) wget S| Td 
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UdH 3 ulué Heda UT HB/Sald 4 must asus! Hatfya fe Je gal fea fea da Host 4 3 fa fe 


fad wise GA Head), sons fee dda d ue Ga ws fis]e nas 3 uve dtd Hae II 

add usard 4 eH Ae 6 ct fea de Hel fea FEA Get ui fata fut frag fEA ASH Ff ds aah 
JI fEA AGH fed HS } Fass TS Yuai FS Hast vera, (EA AGH G Heda Yee T HST ferret Ji HIS 
3 amie ct cat a ael SSH! Sdll eq Bde fon Had fasa Ass VE Te ilgH arg at ate o 
AES AUS Td UPATE IU Il {UST 969} 

(SS: BH SAA Bg Asi 3 BI Heda Bs, A CA wavs Uy BS Fe fart Cus ed de ag fes! Tg 
2 fame Heat feg Ad Set ae fea J ct dl) adi dis CA uisa ae frse a si Ca st fea Hd, AS 
nied dtd GA Bet Adiga Ja 3 HIS TH Ba Bd, CA oS fAGe Fh cH Ho e Ua 3 phon A Hae J Ud 
Ye HIS of ai HIS! UsaT wus fearai J | 

et & Hes. ae Prat & aeh ya Sot OT ATBUIST Heda 3 SA FEI! Ud YTS. HBTS WH 


UBAT ABUPH! 84. BY WA! led (EHETA ATC IS) MES ABH, UMS ABH S AF HSE IS) Ug BAA USAT 
3 leAHS & HOS GF Gt JaH HSS BE fer" Al Ud Mt JAH 3T HH HA Hal Td Meas HAH BF 
ad aad fate JaH uss" Il ys Afoe at f3fe Se AST NU 

WIE: BSA VT SSH! SGHIGTT J fa A CH wfsa @ yee mes TJaH | uste font si Ca uifsa 
O'S HSS Use FI WS ST 
Se: HS Ud als dal sdifont cH Hdl te FS ane Te Usa utd HSa fed, WE wad wT Tg 


CHE Bd Ja! fEA uradt HBa fea MA Gast J A fet 4 va wofha feoousg F dug gat 3 Ba 
‘JAH! | USAT SINS TS fer wars UTY TT TAH USS GIS ct GA Afoy a se Aan wT Aa J! fA 
as farts & JHH Add St FS (35 GAS HHS Addl Jd: JAH, JAH UsSTeG WS Se ATHST| 


3e AOS 3 Se Cd Sdial (HA B'S BH Nisa Ut TASt Ud fka HHS Ye Ha, 3 CH O'S fea df A Aa, 
Hn ust dH/ cade USH J Fe, Adley Ba wT uifgAA AIST A Aa | MA Tat Gud sda J afent A Ha F fas 
Sl Udde| 

Jan a dis ade si gafs 4 umst dat ot Jay Jl Jan ae ct Afeg (det Tet eer Hsu) 
Gent A Aad o, fea wes usa 3 AY eet a ufsst Uat fea dt ag fea 3) Jaf grret Gael BISA 
fsfaor as nail wats Us @ Yee TaH uignd di udt fhact yet d 3 8S adit d fan 6 wat acast 
fsa 4 af Hae gil fEA Jat wars UgY BTS NS Bet, Afonig de Bet SF fra qegst foun J, Jan J, 
sda J, Fas Jl WAS fes FY Wet CA Jay @ Saad 3 Ut Tawet CA Jan U Sears | 

A Jan Usted J ate feat feu, oH fieall feu, fonfsuit feu, CH Hse ct yeret og dia feu, 
mus nity fed, TAH Fase" CUST, CH TT MTA Adal USAT €B Afsnitd Yeo U JaH } HH¥a CA 
Qug gee 3 fae Hh Aads (A Us SA fadarg il) UdTST dt Jan uses JI 


Bet &f Alas. JaH' 3S BS FT fet et Ft de AH Hd & JAH BAT lH B HHS Se] AF 


BY fee HAR TH itd of HES ead FHS BE ae cle Fes lta we Jay @ CB! Hi uz Js! Jay F 
BS Td Ad wel @ tit 3 Hod I! JAH & Aa Wa FB leaI HAE i HBMS AIH THE (SF (SF 
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HT Yas Il { US766} FS: YIU LEAS JAY 31 HHS AIS MBS TASH! F FA IT T! TAH B EF HE 
Rie BloPa HEA, Ta FES HAE Yara Flea F! 


Afsa aS HS et sdiat Dg <3 Wan ai negd | fryt]es won wi Hays 
aH dee uldA Hodd 
staat "3 AST, ASHaTS ATS UA Houd 
Woe ddd UTS utdA Hodd 
UA Udita ufgdtet/SA utdA Hodd 
Hdd J Ue Hdd, Baus ct SBA uldA Hogd 
JAH MSH PBeI Houd Eich 


MH fy 2 Hoffa See ws aH a eas @ fedt aga 3 fa aA ASE Mus I 3 a age wl 


Be: TaH MAS fea Pa EZ fe I PAS IST MITE BS HHVS BEF ZH G-leCT Gud 31 Fahted fu 


https://www. youtube.com/watch ?v=Bbf20WkpMK4&list=PLLLNKP-xh_138nvoXA5LDzrjl4GtFG80D 


A HoT SPH Bas UTS! Jaw FF Us Have J : https://1469-1708. blogspot.com/2023/07/%20%20.html 
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wofenen 3 wtsHfenen A 
E-mail- kanwar238@yahoo.com ~ 


Fe Tel Hae at gat at feary ot At afi Ga A Hau G ae gi chat Hales a ANYSr ath 


adel Yer Ah aHtat ua that mast a AHY St GH GS ut Are Al wes Cai nasi a Cd TS 
Ass Se At eA? feos qeas eS one Masti a CAS AHS Odi AlyrGel fA wOAG Geas Chai 
at ogi Shui mr|si a ANS! Adal CH Gel Hs SF est HAAS Ht EH argo HAY 3 feT HHS fot fo MAHTS 
fea mt fed fas das fee oh fan wn det fed oe Ho-Tat feast JF Sali amas HAtESt Ue ager J! fA 
forest Hogs fenast } CaS daw GH 2 fest MAT AD ads HaY } fiat da vid mruet ta HS Get 
m3 GA fant du af yal ad ad fest 

A abate Sat S wy niTYSt Ag ws AHS MOA wd nS SHS fips Ga UT ag GE mis mms} 
YSl MOA CHU GH cI du Bel fed La dud dat on 3 ael UH ye Tel ay S| Yu as feast ugH 
eUptda Fe Te fat } mruN|t Ae MOA da a edad Sf geny fest! EAC aS mTUN|t He MOH di ada 
Heda ct Haus ad fes fed feai ugh t dated 6 mH Sai § Sada tt Aa S ue THs ms Cai aHS 
Aedd fed Ady Uat ade SHS aet 3gi ¢ agHais Has ad fes! EA ads aet Sgi ¢ SoH, SH WS 
sea sued ae 

a3 fed St TSS ads A ysed J ae! fea UsHe Saerai 4 wiryS funy HsTfya fea da at Age 
ae SGP HITS GUUS ag GE A ogy U Bat SH Ht AH age Ha! feai Ss Val VefSuii aon 2 fest fama 
Hast Sayer fest nis CA nioHd Cal chat yashat wa feshal| EA Ssgi yA ure eu as fears J fami 
frat ae dad sgt stage Aa Aas ad Bel FEA Si aH a fra Set ANS Hd J fap | 

MAS fed MAH fed ae frst da a Ue agai we GA § Hot-et fenast a sgt AST oH 
MUHA 2 UST IS CYS AMIS J MH SI 3 dd fenast da 2 sda Fiza ws ade" J ys ada TSS 
fra Ja fa UdH @ Saterd HOY 2 fan A 3gi et cu Hy S fan det da ct te wimg fee Jal feH 3g Ga wruN|T 
fated 3 Has st Je digs AU aS A, Janse, Sai chai wns SHS fated de Js, aid a, aie 
sda 3 fanart 3 fans fee fe2 Ta | MASS fra J fa Hg St UGH 2 Saori mis TaHarat eH ama die. 
Zou Tad we Ga fka GAR HEV Sh Gd TS! 

fra sgt vast fed nH Sa uifamitas x frail ugh t dau a dae fea fH aed GH ae fa Ta 
oH SHS fed UdH e Soe e HEA J ae! fEal fapnts fede Sat S fea fenery Ua ager fest fara fer Gai 
add THUTe SHS US UT AdSTSet Add JI US UT ads OS di fan St sg Ft anor d Hat di FEA 
Gel st Ad stgs U Thon Had Tes Hal Ha eure aAS ae st fay, food du a yA! ade dd, ge fai 
6 Tes fsurrg ast Cai S wal for UT Ct Sz Sl svt GeaH fAA G3 sas ANS dd HBa ¥3 dst 7H ad 
JG, TAS USA CA Cl UA ade VU A Hae Jo A MUST ds SSS SHS PUGH SHS US] Se 3 TE S_i 
Uused ade de Ja! 

fra ot odf Hdl famre fegé Sa uu Hes @ afta SHS ws HIS J ue Je uA afsnts 
Ade'SS SHS SH fai UGH 2 Saerai UA UAT Adare ade Ja | (EA GAT WH Ba aet Sgi e efant SaHi 
ms soft fed Cay a nUfeHeA t Hard fied Sad Ad A dd Ho ws TSl ct kai soft 3 aad Shoat 
Fel | 
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SZ 2 Ba fet AHS dd Ja fa Set HiZg UZ a ANd GH TH wl Hie Jal FEA uiufenea ado Ae 
Hast } sas G3 THs! ast St GA ast Yasha UA Has THIGHS ads Bet Atel Wart of Ah Ga 
Hed fed ure yr fed gs ae EA Si ct ure Yr wis Hadi 3 fenstH due as fan dsgia aT ard Alam | 
UTS YA! MS Hsdi } fan eT Ay Gl Helge iS HAS stds G3 aad J Te ws Sa TSH J del EA Asa 
ada fra Hi fa SHS Sat S mys Vers fea viuferen Bal gz a feed ual aa Sat At MSHA St fea fa 
mre fefepntad Wd fed <I UGH t Saud mS aes Sa, EH gad feed 6 da A uat adi a dd Jal feai 
Tesi } Hu da a di dg Algg STH? Ta: 


fog fer on Fifer fa fate fafy tefa or@ 11 Ast fre at Cra usera far are II 
Fe AGH add Md Safa o Shell Mats Sd B wma wats aTeepry ae Il 
Mast Afay ASA ATS UEDA HIG PASI UlS VPA MASI Shs VIG I 

Baa MY ag Sd dfs Test ASS Il (GT: T: A: UST-I2Sy) 


Fe fEH Hee @ vigle STE G HHS J Si Taaet e Cea S Hy dust Ad J) Tawet w Cea d Hay 
Odds Usd, Sus, SoH, SaH ws Toki s add ui a fea Ha Ae Hldde, Sr Hea He Sel Gsatgs 
adat| freA Uda} Hy dua fea Hee g HHS! deat 

fen Hee oll Tg Hie AHS Gd Jo faa Usa A TUS Bs SHS, UTS UAT, Hadi SSSI af ze 
mA Hes HRS SA Yee Jo MT Hes ACS Sos fq) 31 wt Hes fea sei er 3 fre fa SA A 
Ard Ost Ht Crat Je fA a USt Cast det J CHO wes Ut Ba od Sea, fea sgt AA wiofererA 2 A 
Fiza Hee Sues Jet | oat Hea adel Hizo odi den fra si goat ot HS He 1 fEA wet faa 3d: 
Fe AGH Add dl Bdfd 6 VHS STS MASbas fET J fa Het Sal 1S MIaTIYT SIS OS ast Art fleas 
Jude fan Asg a anu ot fis Het fea nrsHfereA UST ada UT HST 1 FEA wT | Hu da a frst 
J: MAST ATS ASP asl USP HTS AaB UPS at FSA mags ahs VTS ll SHA MY Ted Sg dig TS AS I 
fER MOA dg Afss ASTER Ja fa niTUS MAS SE HS, HS, HS, FOS AH BS adel Ji dar Si fk gd: 
fare Afoy sre da Ae oT Sets st de Tt wes 6 As fed a AH Bet adie J fed FAV aS 
fra a fos d: nats 8a amb nats aretha ate fA sg AHS fea J fa wer fapats A SaaS oF 
dé we, da m3 Sra 3 us a Gsge de, mT farts fan 3 felg Ug det de, MA fers ors uns ott 
FHS Fi aS Sle Jus Odi UT Hardt | ate fea fa Fa Ht ard A farts UUs aga J Cd saa V wu 3 ys ala 
Qsgar ade dl fed fra was dhfan Sas 3) FER aA ANE fed yet J fa wT fara FAA 3S felg YZ 
de de wt fame ae sofa fea Cas fear J) Fe tet SF farts yrus aga J Si HT Ul BE-YE aS 
mifrne ada! Addl d us fra forts duets fa far farts a Yes ats eT faa 3 Ca fas gad st od urfaa | 
fra dtd “nest uf ot ashy” FER GAT des HSA farts § ct qfge aaa J! HSH fans as ct Ales 
Hed! d Hae J] Fae farts Hoy } HST Yet fear J HAA ada Ge Si @ qaGH als Ale Jal Fda farts 
a yard staat og | 

fra yds ofa wide AN fea A sas 2 Sa wifapntast SA Us Ald SdH TShontt, Ai SfTHi SGHi ws 
aduatst ae wufeney fed ud sg Cus Je Jal feai Sat} ula 2 fefapntad Uod fed A a st fea A 
MTA SD HS OI Ht AHS met o fa GAS HBat 2 Sa, A feqr eS Cefn Gu adi aae, Ca fad sda aa Be 
Ts ws anarg a feat 3 Su 3 aie To | ATS ny S fife m2 To wes ag oe Aaa caret } use mB 
Hee J I6, Cd Fags Ad SdH Shi fed WSIS J Jd Jo nS MuofeHeA J dd Set a Aa | 
MAS fed MATS fed ade funrrat daw Yet agar us GA G HI-gSt fenast ny 2 fea HHS" fa Oa AT 
HAAS US Ads SS J, At AAS te sar d fra ot vinfewe|y 2 Yet IS TT YS ada dl fEA Set wm SIZ 
dd fenast dae sdA Ht dies esis aged dies t tu Ay S da dite as Shen et JI fea gest fea 
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AHS J us GA da 2 ud Hea AS T Td wart DI 

frA Sel Aad Tasret ae cane Te da ct HH wt Are St AS S_i et Bag, SdH FSA nS Sus vad 
Wed | MSHA St fea J fa UAT Ia Sat § mH] SS Fi fan Te aS HI-Wsl sas Gut 3a J Ma 
Sd re feel fra yA Sa Ju w sgt 2 a mut sat dat 3 Ge T ug ag Be Tas | 
fra dt aga 3 fa Town we Hed, Hal, carat, Sout orfe mg UgH mAETa 3 tes 2 via Sa Are 
Jo] teal Cet SE Th HetdTS @ olgS Be Hie Jal AS viet Chai use ve Frehai Jal adat gue 
SI ated ms Tao Curd Ae Jal Fa AS ess ade As a ay od Hee | 

fer agi fea Hun J fa Ur Zac 3 A Se wir J CHS uiuS ake aHS fra SITS! Ja yer 
dhe J] qaaet fea 2 Cue fea AHESet J fa da st fens J, fours d, Ca st HS a Hees D, TuHASTS 
dl deret od caren fom da si ga Mud fra tae aie d, Ga sing ae fimrg sae J wes Ba far 
BS fesad AS age! TasTet a Sau d: 


Ue ofers fours AY Arad Ags Wet SIU dil 
Wes Hos Hed Hal A yay Hoot Tat Pl (GI: Ti: A: US-E 92) 


Towel gd Cane ge Jy chat gy ferasebat eAbat qebat Ja aati ad de } Anfsor 7 Hae 
Se Alda, Magus udeuard, GH m3 Gaal les Hifeat 
Al AST | 

Ardt Pani fea da Aaah fra sour fH Set SO fafa Ara Tabi 2 Sg Ju Sat J nM niryS aAS 
Sad Sag Fy getinn dot J feat fesret nin] mS Ga | GH 2 Gg GS HIS AS Ads SHS Gal 3 
Baa A Gd Js Ja fea } wuss ga ea @ da Suse fea Haga Jer 31 fea sres-shntt ws gaa } va 
ads SHS ag Afse } Asien 3 fa da si fea HI a Hs 3gi 2 des Bai ews di adi Ha A okay 
ars 4 di fre fra dad) ae Sug Sug Gaadi d Hae Tawet oT SgHs v: 


Afog na ea J sat Jaret Sa Dll (Ti: T: A: Ust-BZUo) 


Atos dag ct far fam J fA Sg ys Aune Gert fea for fart J fa du fea Jus aes fka Std 8 Ca 
Fg ens fea dtd 
fen? ars fea 4 Austen ofa 


ea fust tan a TH alga” (AI: Ti: A: UST-EVW) 


ae dan fra did we Ca Fa sgt? Sai as JI fea fea fea da Hat fust AH D1 EA Sg Sa Sag 
de BS FSa FJ Md Se a sd Tea SS fing ada THT Sh fest 1 fea dis Tad J fa Tg Afsy 2 
fen Hasy § ean e Sat fea yatta tad fam St tS UGH eA oH 3 Garhi J That Ta | 
fed da nett, Taret a, fea sgt Anse gd: 
quo W434 dd fas fag Te 3 ys fsa ll 
fanfa gare ataat fan Je HYG Il (TI: Ti: A: US-AC) | 


dg Afos fed HHS dd Js fa Ga fea fea da a aet dar gu dy, ward wife oot J! fAA fan § A 
nifty da at AHS at AD Ca di ages ded fan ada Gd efon saH ss fagsu d ammu)|t fea ya ofa 
a Hb Aare S| 
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dat de 2 Adu fed dg lows fra da ads ot SHS! Hd seus Gast fed HHEEe Is fa dz fas 
nas fea ai dast feaad aie, Hdl desi udu 2 ume fuse vieg Stewed Teast a gas 3: 


and 3 85 BAS ASH Ae feet Het mou Sot Afar AHS NTI Il (TI: Ti: A: USES) 


ave: Hou } fea HST fap d fx da a Aas foe, og Ag] fea Aeon Sead Ca 3d vied cH 
zHel d fA Sls CA Bae TAS Has fes We TH aeh Bz adil EA Gass fen sg A saHfent J: 


Ht ag fresh Hare foot Seta il (GI: T: A: US-VZ9%) I 


se Jy si 3d foge fea ht ere J fEA Sel F OH G Bae SHS Hors fea fag sea feger J 

feA nigHd adds Si fea d fa mrs nied GAR Ja G Anh Fe | ied SS Je SG AHS @ CA G3 SdH 
alist Wel Ae Sa Med SS Ja ct AH odi met Gsal ta Ud AHS fed SHC wast du FS scatd od 
fHS Ha 

JE TaTeat Ted TIA ge vied eAe Je yst A farts yRts Ast J; GA gH de} fea Hast sve 
43 faa for 3) fer mone fea HHS 3 fa fea Set AS A Ha S Ca Sue vies Serta Gata 
SoH J: 

Ho 3 afs Agu d aTyST YS USES Il (TI: TI: A: US-Ssy 


fea sg fea mstent fan ofa d Hey Sa a vin dare da ot fea sand ER sg Set As A Set 
Hast 6 wué nied Use| Ae nus nied det Hast sve det HS Cl AHS wt Tea St CA TUS weg TSI 
Hast 2 sdA wirue|t amare urs age St mafoAA dean fed dh ar sHfSsera UT IS VT AAT | 

fed ne det As tT CSy dist J si feR Adu fee AHS gD fa Get Hast AS fed Feds 2 faa JS 
fen } del fSuH (feels SMA (Laws of Nature or Divine Laws)} 1 fad! Fret | feai qeds t fauni § dh dg 
ATT} Jan SM fest) we AHEM g: 


Tan viele Ag A adfa TaH B AE (TI: Ti: F: US) 


we A as SF suse J Cd aes 2 faa wong ot suger J feai fH Farag ay A od Jen fea 
fra fefamaa mes FITC | 

Hoy @ wed fe, feral, Hs wal edb wife qeds ste du t fou MgAd mM must AH Ad 
dd TS CASS HOU G ae Sdee Sd aaa Ue fea ges eo SaH Set ast | HU t Adid fed HS Usd 
@fSASal Geds Toa dtd fea As ay nS ny Feds 2 faa npr deta faa | Adta vies ge Sgt 
2 nde ft AS JSF AHe wes Hae ade Jo, fea Ha Feds 2 foun nord se du tt Hast mang Jet Are 
JI fA MGA Adld T Jd Ma, SAI, Sabai Peas sre Jaz foaH WOH AH act T dd JS! Adts wt GH GH 
det JaH Se Feds 2 fou Won SH ad fad Ji FEA G faa d fa Adlg UGH GH fee Geas U Te Ga 
SA | HOU Adid ica A fEHA SAT (Immunity) HACH AH Ade" d Cd SH AS Se Se HAST  ysteret 
Ji fad daa fra quad Hau 2 nica He dt yTySt SH Ager | EAS AHST d ws fEA MOAT Hea 
ACerS Asa Alea d Aare 

feA sq fed geas FH Hast FAs 2 Ada fes fea A AST ¢ fa A okas SI feai det qeast 
(SUH HOA HIS Ad! fre Taaet a SHS v: 


3 fefa uze ed HeeTG 119 fete vats Sa edo 3 fefa nafs ave Sarfa i 
3 fefa ast eat ofa s fete fee fed fra ofa 3 fefs aa UdH En” II 
3 fefa yaa 3 fefe de ata ada ves 3 IZ IIS fefe fro gO Aa we II 
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3 fefe mraré ora 3 fefe AO Haas wa 113 fefs »refa ArSfs Ua II (GI: TI: A: US-8Es) 


Sy” Jee 9 eas 2 foo! FER word fea AHstEat fart J fa afkears a ad dda fae Ue, HaA, 
Yost wife m3 fen t fesret HS Ale fEed STE USHA edd HS Si teal Ces Ged Hast Se aes 
fount At det Jan niga di dy age Jal as SF avs a wast 3 ad Std 

fea w are feo dit fa ges 2 Sel (SH (Divine Lawas or Laws of Nature) fea uA Si atears, yas 
83 org det Ja eA UA Hay 2 vied SB Set fou Brg Je Jal ag FH det foun 3 wag odd Garwat a 


ZdH'S v: 
A yanis Ret fd A BA A ure Ul G: T: A: US-Ety) 


ave fra fa geas 2 facn fre Are afanis €3 org ge Ja CA sgi Gan’ sre det fac Haut ust 
Brg Je dal A fexast fea Gua a fea Sas } HHS T Cus qgerd ge VA Ade J, GAG nied ere Jy 
Fi St Ag ot Hat J) fea fea frag aa geet J fa HATE fed fasat St ws fan A sgi a fefapntaa sdett 
Jed Cd Hs Feds 2 fou BF A Se HHS a Hd Hat | eas t fon San aaa Ai ges t feat } 
AHsSt ot AEH (fefarnts) d| BaSd HAY @ nied A aeas @ fSuH Brg Je Js Bal G Huy a ct kara ag 
Hae JS | ACIS 2 SUH AHS AH US! Ber J fa St Sst Gar J vs Sh yest HSM J] VS Tat ws dd Ja Sq 
at Gun fad dat d Hadt d fra AS Set fount § ANY a HS J Hae II fea HAlal Mal Avast fou G AH 
ad fra sa ude Aft d| 

dé Ad vieg ene da Fett fea AHO fa Jy, Get feu (Divine Laws) @ du fed wed Hed, CA 
Las dks A AH d fa fed vied ss" de Tet fears Ad Te Hed He Jy, Hfade, HUA Tete gu 
fea Svica dt eae ACS Hn de Adal de de dal fea} di fssets SIMA (Divine Virtues) fod! AreT 
Jl Dare a SIH g: 


dfze Tet fours 3 xis 3 ufo are I (AI: TI: A: UST-3) 


seq vig He dad Ca Tei a yas 0, Gn? Tet a wig Sl ufo a Hae! fEA Bel HSA Tei 

MUSICS SHAS Sale StS J 3 farsa: 
Boa dehy Tet fours il (di: dT: A: UST) | 

se dal AA Tei 4 Ja AH wre dh are Si fa Sai Tei mond di fediow are | fen 3gi alae Te 
MUSIRSS STS ulus nied fea Hea da tet A Aret J fra fog AHS Set Hg J fa Ae da TH dls agatd Si 
CA w AYU aes Hen Tease dd, Fat ese qua de Fe Ja AAs dew Usa JS! 

“itd He da Ht ad Ae fea AHEM D fa wieg ers Ju, det StH (Divine Laws), WS det Hen TSt 
(Divine Virtues) @ gu fea Med SHE" J fea? os fers St AHS SI fa nied HA farts StS Curl FS-gy, 
fuga yu, Heal HS (Divine Wisdom) @td8 @ dt gud! fad fa Tagaret a SHS a: 


aad AU fAfyfS Fe ll UTSYFIH Td Stat Sel (TI: T: A: US-IV8g) 


Ta’ JTS 3: YOTHSTS farmits, WS-yy, fasta Yu, Heel HS (Divine Wisdom) fEH Sgt Tg ATE AUS 
ase Us fas sgt w Aas uy a wy a fea ost foatonn 3 fa “Ger sre HSA farms erat fda Wu fea wes 
UTSYTH SE UGHTSH' Fi du fed tel saa odd 

fer Hasu > fea ogi A soutfeat dg: Tg USHA” Sa ATS (TEA: US-cE8) | Te Te farts, AY- 
gs, fada gu, HUH HS (Divine Wisdom) “3 “UdnHYg’ fea AHS Jal feA Ed fea di fea S Hun ast 3: Td 
at 2a dag fee IASI STS fe feast dy di a gue Ja fea Sg Tg AoE SaHTGR Ta fa fea TS Jd AH 
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Ta’ Se nityS HeA fam, nue fade gy, Adel Hse TH dd faGla Ta sve fami, fata yu, Hee HS 
dad Tene Te wae farts ms Yu wife for Are J Si fea w sre fed diet ag Aloe AUR age 
TS fa TUS fapnts ui3 niTyet gu GS ca dua di des difen wel eH sq first de a yA Fh Ba adi 
ofdet FER aA Toeet fea Asa WS Gs (practical and meaningful) Hes MS Set Yoet JI fea 
dhorsn fener Ss Aes HS Set Cuew J! 

fer Adu fed sas ata Hh SHR To: 


ag aad HA Ta Ufsor Arar arg faa|a il (C-L-A; USs-9¢3) 


ae aed Ht fea af gd Ja fa Ag wt de” sve famita yrus d far d fan S fade far far dl fea 
fasta forts oS Hdd ws 32 Teta use J Hat d| feR ang fea carton fapatd fa we S far QueHw 
@ se aad st fasta yu as CA a usu aaa, fewd age, des ddl us S di Tfg|e aga' J ge Ua 
Quen } faarde a Ast det ded J eA Set fda go a det Ad JI fet Std: nas afog Reh | Fag 
fata gu as AeA Teta ufgae S ais} are St Hae J fa Ys TS nS a HGY HSS VI GU Uda ad Ber 
Jus FAH Ade" | 

fF nog 3 Tas ST SIH J 


A Afsdd Uo Us fate SH aa Shao A Afsag Sg ed fate ata fre Afsor I 
ony fours nue dg te eg Il Ha da faaas fos feergE I 
utfinat oy fours ads UAT Smt fast HOH BUT, mITY Ustfomt Il 
HH ad 6 ATE Td AHS VSI Ad USFTH UNA MUGU MSY WEI (I: TI: A: UST-URQ). 


Afsdg 3 TS J AST YAMHSTS, Hee farts | MAT faMmits A Ae @ wierd 3 YT sd, A saan de, 
fans det fog UZ od Hall Tg Alas wae Ts fa AT ATT YaTASTS farts Us 3, MAT farts Ht S-ary J, 
faGia fer ae, frst sae) da ci de ards A 3d, SdH, SSA WS aguas mie as fast Cufant dik 
Ft Ga ge fart J Hatea J fa fH Sq Bg TSN wife va de ae fexast woud J are J fea J AST ASH 
urd sre fed A usa Hes J CH SG faCe AHS ot oret J! FEA Bet fog Het Hee farts US J FEHR SS 
dag Afos sane Ta fa MAT ASAT farts S-aHTS J fala vA farts 3 ofa fAG Afsui| ste Ca da 
ufgoe ager fet 3 fen sgi AS GH fama 3 da ors As fest dh fn agi dg as aa|S 2 eSAgU HS oH 
fame wee Te’ Te SH Tet SS squa Yyarets farntoanel was a vet wg sre fata gu fs set dl fed 
fea Asean J fa Tet at say VAST HES Ad a ot fa SHI aTIS A HS fed AS! ASH WS Bd Fadl 
ddl HS Od AS Pd J Te Tal fEA wigATG HS must UsTS J Te I Sve US! Sa fart J fa ASH Bt HST at 
O1 mASbus fea d fa Yorets Hed famita a HoH ad Sct A Hah Had ais fea fa fsa ave ALS 
fapnts, Hd YaST ferns, (fetes fSHSH (Divine Wisdom)} dt itd He da a fea gud | 

fRsg gered adi vices ere de chat A un fens SH Ta Sd Ja: da Ard Capi 2 Heat 
ama fra did fan @ aet dar gu ai arg fe Odi Jd 13 MAT Pg HOU 2 ied i He" od fA St USTs fEH Sg 
del a: (Q) (Laws of Nature Divine Laws) dat fou, (2) (Divine Virtues) dat parece Te (3) (Divine Wisdom) 
yonrers fants, fata qa wn farts } ct dewet fea Afsad far o1 FEA OAT fea HHS fant od fer 
Had da 'S ca Suet J, Jae wad Hea Heer J, st ume vied feat fsa fennsehat aS Jac usa 
ada GAR nad Hes ACS! dt Hes Hes J Hae | 

fen ns @ ae fra flor fa Ja fea } mime nieg mry|et dy ny Huet aga! dean! FEA Get Fy A 
Ato Ht 3ea ual fea Fe fama Us T fad asd St fea few Tg Age sae Ta fa fen Us fea ud 
a HOY} YASS farts ae mTUSt “Hafs His Hf sf weet! Tewet a sais fea sqi 3: “fa wapr 
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Fofs HfS Hie afar feo “Aafs Hf Hfe afar dies Sst da what Are d feo Horn 1 fra dt get AS JI 
feA nual Fafs HE His afe 3 dt gdm aga di! fea Hafs HS Hie aft sans nieg Ss Ja | 
fen nied cre da § ot Hafefapntal f2S UrSd (Willpower) ST a! Hast wud Ja | fEA Fat Hast At 
BAZ BIS HOY UZtas' fed da Aa! J EA Ret Fast os ot Hay Ta S_i Ml HAAS wT ATIHST ag Hae! 
Jl Toate SH vi: 
Ae Arfog His SA si fs fife ee urfe il (I: TI: A: STACY 


Fe Alay SSS J MAT farts FAT e Ug S YS Osage J, MAT HST famils A Sana Jet dl Ae 
A J, Ha fed A Alen J ST EA aS nTUSt Ja fest Ut aga tt Hast 
dred 
fen feat Hast ade dt dg Alaa ws is whet S Hdhebat yrus otshui Jo feA et Hast 6 
MSH! at Ble Sh far Art D1 dhe wTU\S|t Ae St erg fee TS US UST AH, MITUST ETH Al MISH Set 
Hs fee! FEA Sel Fe AfSaag TS YoHETs farts BS ntyet Gy wfsat Fret J sve wTy\St fFst Hast a 
ale 4 Wards ad for Fret J St CH Afast 6 ag Atos fEH Sgt forts Ase TS: 


Wes Ad Ss AHA Ade ATES YS IT Il 
fan fas By Bet 5 Bd SCANS Ufa Coral (I: TF: US-99t) 


ays Hg ge Nd yg, Hd nied aS! dy, Hdl st Hast, Adi fara yu al Adel HS waht Stasi a 
HSA gd, Aa WMA nied SS Ia AT IY Ads @ AHS U1 “fan fas’ Sve AA 2 SGA US| IS AE Vou Sf 
Bde Jd Sq a ey ATS Tas Mh HAS VS et d ws As Sq Ft SHS, Cu cae, afagH, SdH, 3d, SUS vad 
Fe Jo | fA Sql arsHfeneA SS Hee PAGS ot Are | 

fz fed Gee 30 fed HURS Adal Het J Are J fe farts @ Yarg a Ged fka Hee farts wis ea 
ade fans | fra Sa See Hawu J, da Hat few, fers 3 THede Jed ns Aes AeA fame 3 Ht H}y 
nied fons Ja der Jer d | EH? CB]! aA farts BTS HOY V vied Ja tl Ag As Vet d Aret | WA ASS 
AIS Tt HOY SaGH Adel J is fEA wey far Gog SS Fy} fest Are J EA GAT Hard TAH ws sat 
SeHS Ysa nruSt farted J Has J Ae Jal FEA Bel Fadl J fa A ferns Cusye J, Ai yA ws Jd 
feces H Quen age do GH fed feda gu od AeA fora ot ugu aga di Gn 4 Glue ost We fia Zi 
Hun J f& FIs Sd VBA 3 Hats YOTIA wi YSTEHTSH fase At JAH, TSH Qucy SS, wsIS 
Sat adaxial (Brain washing) dat, Cai diferaud ges fee Ja ne fra sgt Cal nica AIS Ue ag a 
Bai d ums atte SHS ease Ja | MA fenast faa e vied da ct Ag ast Ue" ag fest ater d Cot fseret 
de da ms eH CH Gud 1S das ua a fed Hard Tan Ft Ysda niuet ante S Has Jd Ae Ta | 

fai esi fes Add fomis of use adat wgs Agd dae I ASA Tei Ulefar ZEICEA) mS 
YOTASTS farts (Divine Wisdom) od Sat fount (Divine Laws) & HH a Gal fouHi ¢ nag Alea AST 
Fed! ns Adda Heo Mest d| EA Set st faa gd: 


Jatt caret goer Brag fashion StS i (I: Ti: A: Ust-9) 


fen sg fan wd aS daa Sa odl Hda | wisn fogag, wsHfeHSA TS Hes HES dt Flea cI 
fer word 3 feo fag a eet d fa Taget a ane! vinfenen J wrsHfenerA Tt Hed JI 
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fadt da As" ga 
wa dest afe Hanis de AS 


dddde thy fageerst 
brar_ jiwanwala@hotmail.com 


1. afe AUS, EAS HS, SHlaardh, fas Tages, ufaAsS 2 dose as at fea s fo fasret 
foebot| wea att WAZ (Hose), HAAS TH fase (eeu) we fet Te As de (fat ANA Hea) | fea 
dd at Faust dfn d frost ese afod G30 yea 2 afge eer At 

2. dd die fry ot Hath Sua UGH AAS | Teta sre ai, afe Harufs HS Il WEA Sst HAZ 2 vis 
fea fra Asai fedbor debt Ja | fA Sgt HuAS oH fade fee S fect fears fise di Hs Het 3 afas J Are 
YA WS HS GZS 3 UEle, WS AS AAT ll... PLAS Sea Jon, afe HS He Ted! Tg afie at As 
nfo, fag una aiftarg iio il fEA a HIS fra Dd fa ast Fost He GSS Selo, Tages 2 doe es 


Jl 

3. feat fefeor ag tet Scien J fan fides aaa fea S wus egar di yet feu fEA ge fed 
fatter fireset 

4. fea Mans ast ater od fa feo St ifs oe, met oe arf 2 BTS ch 1735 31742 HHS ( 1678-1685 
Eh) tA UA Td waged fea wifi | 1695 fed HAI ot ast Foret we fEA 8 HR5-fea feito od exftente 
Unetoe eh) | far yonttarge fed Tg PIN S3 A VS fam Ud dg Ate uifadle Se Te ug Ba ot fst 
Aes Ug 3 ted, Seu faut a ae fyusS at Halls adi, Se ATS a ATE Il 

5. Be afte fee fest 2 frat SF aru Sash Rents SSH TSA J fae YS ards o fas Hau | 
aH afdddt fed, HAHA HeTd-Hevel det, Adard cus wed aga | 

6. dg Ht @ ihs-yord des fHut sa ot HHS od At Hal mrs we St: tus  urgSs SA sete 
Hoetd afd fru Jan ease | fT: 5 II 

7. Usle Se Td Sa FI HAS fRAY| U Areal We! AGH UsH at fA ufs Tet wes adi afer A 
Ard i14 il Hal fHAle 7 at AH Su fad S Ase UH Yau UST 1011 

8. CAS mftonty. Yost 15; Sal USAT Je 3 als A as ae, sa digas A Wed As sd S| Ta 
Fat Ge fea fea arg Odi Halt ad fefton J: Aa Wed 3 HIS fH at Tred T AS Yat dz Hdz a Ah 
mda @ mMomnda ada, fAy Bldg Set fest Adah }, foe dH tt Shor are AS fest 

9.18 1H 1754 AHS, Soret ar uy, Het ad ¢ wai Usd A aged as Bxo dade, set cot gH 
Yas tt ased a adie ws aA Idi de 2 ag dike fw He Je He We w dae J FA ates atea gas 
MOIS SI | Ad A, AS HS, Ts de, dia gH Tg At son 2 UST AS | 

10. fae fas ated a aS 3 frag ats od fa Fast SU fas|S Hald dd A urse fur SA a US 
HIS sae, A AGH Od fd fen w Hse yse Stag Has J, SA Ba us 2 flare age Js, Shai Vat 
mtué frurdbat dS Sd a, Als aaa, mus frurdhat } fran ed feshai ms grat chat Se feshut, wT fad 
ae Houfs Sl age A CAH Da 2 UST 901 3 Can May Sud 71 fea FASS AT 

11. See TI WU; fEH fee Tg HS SH de afogsdhn Hates Hore! J 3 Tg A Hee ase Jal SUAS 
MBAS t duai d fed fut 6 Seat aM! Ud Td Ht 3 fui 4 gan ats fa fai a gals Held fe 3 SHS 
fas Cars fest fap 
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12. da mftunte: fea THal JS Wy T eae | 

13. Unet ft: feg usr fone! a eget d | ufgel ed fea uze fiifsut d fa Sa 1699 Sel Hat 
1695 6 Hate det | Ud Ad AHS HaTaa fed Het Heel dis J Wi fed Bu|s SS det TSS HI SUS SS AS FS 
a ast ae Test J feGta cad miftonte Sf ufsst Gust: wa UsU Awa AISI Tg fort 3 aga Aral 
fsa ystu wet £35 Ad | Aad UGH URTSA BE Ils 1144 ll ws woe uiftonfe feg fed Hs fea wage 71 Tad: 
aed Hal de Cals alg, das J me ARE! ada Ads Val, A ae ad A fe 17 11303 | EA fone fea Sa 
Sol Ctr fart fer uls at urges for fae Stat Te, fHut 2 Hla ee Fi dad yeas ae, forgat wet ust ave 
at fasobat arebal usbat geht unfel cet Hous st fea cre d fa Tg AS alas Haare! CH: Has Sea 
Hf ad, MIS SSS AA HS fuss tet Hd, AfSag Act TAA 124 11140 | PIS AE AIS, Yd Set SEPA | HS 
nists afs Us safe aHTehh| fai} HAG SB fest CT USA Ye Te: Sa YTS UBH Be, PAS at Hd THs | 
fu gu fd ute dd, Std Sta A US 1147 ll163 1 Ms wis 3 fed SB fue ofa Te At ara Aa | aMse Gul Hed 
Agu MA fed | Tg AA Us Il UST 41 Il 

14. fens Ase fos AHA Hrd nS viata IHS J SI Tg A USA, Ads AAS fHs ARE 

15. Moe ufone fea mdeud Afag 2 ufgs Wy a IHS Jl aHISde vz ame Jal Ha Uh ure 
J6 33H Ae Jal fea GT 1700 Ht: fea Set d iS is fu fea Sart fea fort Se Ta | FEA ifort fea UA 
HAS! a de ast ae Ji fre: vss ste Yea sy, a AGA uRTGNEyS Ys sda Aly, BHas J 
AHO 1129 11325 Il 

16. 6! nifunite: afresh mush Sat S a wongear J S fBntg Yd fs USA! HATS! Tae" J | fSd 
Tet sda Sat SF Hee Hare J EA SH sgt fast ws awe thai Sahat Sxhat Arh Ja 3 fs usa A 
a det dl fea Sard fea Afog de oH a fka HoH Bah Age Ufo ArT gD | 

17. faite mitts fea deus 2 eA WO wT edHS J UTS OA Ber Hae UA STUTS Ae TS! 
sda Sat Sa mis Hy that St SF as S A vat qaehat Ja wis-ure} Ha Are J 3 afl Aa SA udtee § 
Odi fee Hu ndeud ese cl Hsr fee Ja ud dd a dae Set afde Jal Ae Hu od Hae st ag rt fw 
Egos ee pee eras nse ers 
edad 

18. We uiftunfe SAS A fee eo aS THelg Afay e YU yd US GSE J | AGH Sets Ulers fees 
Aaa AS Odi WS Hadi us te Se Aloe Ae wHad fed digs as Ale Jo | EA GIS A Teds 
fiu dade d afes, A fine fry ven dd doe Afog ated ad Hures ofst fasryg, od vist arg ut daft 
chat afesret 3 usa SS Tet d, FSA sHeta Ged ag Atay a fea Cars wT Uer afoot wre & fed fea 
adage ug udisgi sadia adt age fa fast fra dis acta Sats faSta ge ag diffe fiw at 
my Hes Hal fed AA Bare Odi Aa Ade 

19. Ug ae! GHad G SS A HSY SS VS MST 1S HSE fea Ue? Cl Wa/HasHd Ht Bal S aM 
Heda Sue w ad frag ade d Ae a aah Hsu fw, Ta ysTu Wan De feu Ud ata fea FeTaN w 
fete ae Hoe dl fd TAH 2 fut wes HST Sg ag wT HASH 32 dg aS fhe| w fad adi ager 
3 BI ch fan Tere VUNG T fas TIC | 

20. duet niftunte AS dg Ae Cue 5 } Fu ads Ud CHET J! Gouge 33 wld d wis fea Be Sa. 
33d Tah} vidaee vat ag We TUS Sat d 3 Gd fed ward ES § HS US To | mas miftonte fea 
Came Sah t hes fea gored Ad tl Hee aaa SUH Ct S| 

21. eld AA SSA TH, Wal Hu wurg! Sd dg A at Ss, ad nS Sg I134 11799 Il 
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fra fsus “fad da As de afe Aart ufs’ 3 wrorgs J Hous aS Stay wera Shot I 3 a tem 
al fed dja dd difie fiw at 2 nares vse ade 3S fide fa AS Une 1711 fea Hyge Jet d | aet Het ust 
a feu nig Ags On adel J fa oat Al Tg Fe AHS JS Us Set AS UA} S Tg A St far fous, TAH 
qa w aet da wet de ad det Hua Si fest 

fra u2 dt ages fy gufees fiw a, fad aa Ast ds adt Aovufs afas” Ad Cudas fsus ae, 
fra ads ft ether Aas wifi 3 Us ast fa Ga as foredhs Y. dist Hu a Hues ast deat dg Ast de 
ad Haus des 0, fan tus 1703 dg die Huts ag artes aS and te ad fatima 3, 3sas 
fer ad ot feats 3? 

Ad Fee Alfa Aad dg Sse Hurt o ag fa aos tS Tone te w frag aS Het ust 3 aT 
det sth gd frag aoe 3 He fen fea S adh fessor ot fa ag AS ag ofa Afoe § Tadd 4 sufi 
att d at od ud Hae a Aloe tS ot aru|et dg Hae Ti us eet Heust 3 fet Ta Ast ga @ UsT 130- 
131 2a ee teers sven 


SHd Yos Be 
foot an aA aera Gea fer ate war Aa fo 
fers freA oS AA viz ama vad Sat YATE” WA SST |132 11797 Il 
ae 37d Ue @ Std Ulsl| SGA AY a Sat SiS tar 
Tet gy ds wd ad md! ge Hee gu adi as MVP 1133 11798 I 
edd: 
eta ad Stet AH, AA fw wrurg | Sta Tg FH at |S3, ad MZ St Bg I134 11799 Il UST 131 I 
fs Hen faAH Se, nfs Sus HO SE! HS at Ho HA ach, Yst GS Bt AH I135 I100 II 
Hew 
far AE dfe dd HSH, ae ot ae OE ae re Hh 
fis ane fue sta AN, fra sifs frog foul se ch 
“AAA Ad (SH Sta AH, foah ard 3a” FIG AS Hl 
fu ards add a ad oi, fue AS A Als ae Se HI 36 M1801 I 
ROGL 


HHS ASW A Se, US Fay YHS | asa fe sve} USH, SH ATS Als FS 137 Il 802 Il 

Gusstifsus st Ag fra Toe Ugd J fa gored Ad Fi eed US SS SH Use UA aS als eg 3 
ae da Une Td A uiruSt gafer 3 add Ge Js 3 afde Ja fa Je Ast nis AH att fapat d 3 A SITS 
aS fear Se dil qs sHs wey, US Uist 3S Asal § SdH fess" Wi TS SAH AS Ae gules aH fed ef 
adnan fest 3 da Fags Ard fw Aa Cuds ot Te “Sd Tg FH at Ss, ad wis at arg” | EAS aS aE 
Ustont 3 fut 2 as ard m3 YHSH! of Cass fed 2 uiftote fa Ja ud dg de Alay AG Tddici te a 
att fad Odi fEA da 2 155 Us we 935 Ye Jal U, dia ftw fea freer Hioon Yifour fesamarg 3 CA 
Gud fan fan @ He Sl oat AT Hae! Ud CHR Tae 170 3 et <u ud fa gs, SH fed fan 4 Su-wre aft 
@8 odl far Heer 3 Nd as fer Hee Sl od fala HY, cian Hu eres qa As Ga TS 3a oe eho | 
Ad ae ufget sts o fosra J A farnat nided fiw, Helse, H.. Y, HA wihsA 3 1967 fea St Ay, JI 
gaunt fener Afs Sard ade Ti fa a Taaet } Tadic te Fh aet Sa Ht ai Sele Maha aot fy frats 
2 fegubt 23 ot asrehat area To wes wit SAS ato Hela ag BS Til fea Sis watt ge sa fan or far 
ae Sa, A Tdveld U Hed 38S for Jet d, He Hae Ti fa wey ger HS ag wig Usa IB a ae 
USE dd fd die wfag AS Dadiet t saa Stor 3 Ca Sh Hyg U, SSeS BUA UA Gua Har cfamn, 
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2 faust, fra Hidt d fea ulat Sh usehat 3 ude Ae AHS 2d Fard 3 Hard | HYG a 3 fsua w fy frais 
OS VIS SAT dil feqi yma d fly wen fee AT eaar fra AO deraga d feH aaa ct fea SH are 
ya Aas agent famitd3 Usa Sas safe sear Auer as far I fasta ee § Jd fea AAS Farah 
Hota } Usd AUS Tel 

free dg Wlses fan a oe Ha ne Je dg da Atos AS Hues Se ai: 


THETA Adel Sag Cha Td Ase Ag SAS A MY Il St 923, T. TS} 
Dddlel Gt gunn ads SS Td Hee @ f38_q Se HS fa HY eT 


avafs mia tures fate nes fus facade i 
Bde ulase sg fafa AHS fonts fstaee I 
Afs PTS|t APS nfs my TY ASH fuferGe II 
frat yz ulfy a AS Quis aug fa faGe II 
Al Ady St BIST fefaSe iis il st 967} 


add ata USA AS wus FACS Hh mS Usai, Hui A dal sgi uly aaa, Td diet & esd wa 

BlIé 2 fd 3 Shon | ae? Ae are GlaY 4 Tg ose 6 Mall Sq Au fon mTyY Taf Sa Sh ary Yat Hat et 
faad od Sea See a Hoy Fat Ae dH S wer a adi ta fas Hal fy fats fea ure Te gS arg CHS 
Se, A Darel a caus J, CHI ATS a nye) Une sat as famis a Aig Ue a afta ag for Til 
Se oN eae yaaa eon e 
did Wau J: 

UE Udy Afsdd His SS Il APE dd Hafs Uls Vs Il 

WMA AA S FIG fogs ll SSA lal Ala dd TUS S 

a Hae fag oer Start | Tanta Jen rales fae|rdtiiciat 943) 


Od Sans Ga USAT CITSe Js fa Get Td J Adid ot fea dw ma Ara S SA HSH: 
wet dd ddd wet fefa wet nif Ard II 
dd wet ad Aza AS HS Ussty dg farsa IY I Us 982 II 
wet} YHSH 8 cde Une Usa A tee Ta: 
ATI HIS" Y I Ust UHA at ae II 
AGH Wefs Te He UTS FH farts Vl TIT (St 1226) 

fda 3 Ge da S Hee Val fernat ticaus us qekaws uns tsi ere atau edi 
food F Hobaehat yaa Hare Jo, for set wet 6 Wa tudes dg A aS As Us ties Ui yofha age 
ade fa i fy Hel Hes Ess ad 3 wiyeSt Hatt nis aw du Hal Had FES dt fap St Eat fapatabat 
frtabat chat Het ee sg? 
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dst Sa fag a ais a fas frdtaga! 
Jddds fHw Yad 


Sal ToS Bat B TAT AS YaST Hig (SGT J! Soa S HASH Tal as Aza! CA WS wr SA at 
farpagnrd fruit 3 tient feg sretorga Ais Sat re | Hefa fefsatha Se ded Ja fo HASH Ct Bart Hoe 
Odi, do fed Jet Atl win St fos Hull ore As a Hui 6 HS Sa Cad Saal FJ 3a5 USS AW TSI 
Towne fea fing fie bad nr ngaltes aun Bead afr snr aed fat agrees 
Hoe 3 Ad fest ArT | 

dt ead mond JS HIS! ad 194 He 3 ufssi tet fefsatha ufsHre odi fa ag Afgs 4 dsl 
Bd A Sud IS HIS ston All A ae sas ai fan as dg Aloe ot feus de si HS ag Hae JI IB 
HIS! SIs edd Sa Cad 3 Sat § 335 USS SH YNSS AS fap! dst et sas Sat a Hepat Yager 
fs@rgd)| Je-Hds yer fy fag get fut 

fuss ae rst 3 deat § Teentiont 3 ARS Hisbr ae fie Ba 3 CA fea 6 Yet es fos A 
fool Feta Ard fity fefsom fee erat Hore ara Ah os AS 3 ufsst fa a fefsotha Jers four, fa 
Ya 23 fSftmr Ja SA uid Sa St ka A adi us fa ag Sadie Age § ae Shan At S ae Sf Ah ont 
ad de fea Hee A fa we det wa ot tars nifysrg ch 

feA sgi ferret $ Je ay WSF USA AST S ASA O Sdid atlas alge T fasa Ua BS Sfant 
fara d| Fete Ard felon fed Sa} USA AAS feeH fas ot far GA 1699 3 ufssi ag Atos 3 ay 
Barehyt Sahat UTS That SSB ISH dito ex Ssh HS | 1699 S Ue AA USHA 4 fagahat Bare 
Gah? Add dee Hw aS wer do ASH Aad fedu Baa SE vere Ht Si Gg CH AN e TSS ngAT 
TSH Shp SS Atl Mid SHS Td TS Yee Tad yus yere a qerke ug d val J | Tg TS Si Hs Ba 
Jo, Hg dH fesgursy Tayret § Hae Jal fade ga fea wan 3 fa ag Ase 3 foaid fut } 1699 fea Tg 
aes gettin Ht 

freA sgi Je vat agar 2 usta Afoetent ¢ adel HS Afsut 6 ges a Hal fea Hae ws fHat 
Tes 3 Ure Sha Uschi Sasha a Toba Ja | mf ed Ys Hot 3 od fa ecw Tre fu feat feat fea 
foAfiy, o¢ ATS wife Chat ugha Gl ada | Cd fee Ud Odi, He AfoaTtOat chat adem 2 agdl qare 
usta Ha Afsort } ges a Tah wat Teentiont fes aga atase a ai Se ufo aad | fae but ABH 
HddH 2 Sead Ha Hast 3 Sa Sd Chat Usha Gre mtu!) Ald § HI Hd a BI SITS TI SETS! 
fra Hs 35 Cal fina 3 segs t yentan SS Car aT dd Jal A fe frat fea Sahat ur a ta feen fea HIS 
YY ad dd Jal Hat fra wruet fefsoma ta motes fereA 3 fa A fhent, fut, yASHat fe feag ez 
da viardat sia Ha, Gare Osta Je Ane fens Sal Jal at ofa Ba Ha fees VaH a oH 3 Ss wa 
fied 4 Ae ag gd Ja Fg aH dd Js? A St Bisa 3 fh 3 seas Tal feag THA Tt agat J si 
Als Adds U 3S 2 dd T al HIE Td Het? 

dents Ar sas fed Hat saat St are fa AGT aaa, AISI S AS § SSS aA TSS wT fais UA 
ais Ht ud fled 100 AS fea ne Sulodat } fu As Yenc get HSN 3 mara VS Te HST fe 
Bid ast ah frais fan 4 oe si od afant, Adt da fedfonnt 2 orw-as fasd ae fy sretotont ai aut § 
add @ gas feu fear gd | fea a ari oats wal Hs } ura Se 2 BS fd Heraeh Ufa 2 aaa AS! Sat 
3 dct Set si As hy Jo, Pal Hs SH Sel ae Sh fy adil A fhy feqi di ee 3 Se Hl aHalst fea SA coed, 
fiut a fas 351 Sd d Hae A fut } feai 3 fet 3 fy ar) ga si feai § des Set) Sa fea! feqie 
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as fea fase adi fen sq, fon] fare fare | 
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fea fea AY Sus far, HANH, Su-gTST | 
ee Sl HetdS US, JHet ffs yr|St | 
aistds Hn 3 Sa 3a, AGut ATE US | 
Ud Sa sa well nit, les ad Gane | 


BIS Hde Hae 6 St Ae may Tra | 
afde Sal G HAS, NG Hlea-JEH aT arat | 
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Bane, Sus sed ugg cua | 
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BOOK REVIEW. 
THE SIKH GURUS Title: THE SIKH GURUS: Embodiments of the Shabda 
FEmbodimen ees” Author: Dr Surendra Singh Bhatti, Chandigarh 


Publisher: White Falcon Publishing, Chandigarh, 2023, Pages: 344; Price: Rs. 
2760) 
Reviewer: Prof. Hardev Singh Virk, #14017, 30 Ave, Surrey, BC, Canada 


DR SURINDERA SINGH BHATTI is a versatile genius, whom | called a “Holistic 
Scholar” and “Creativity Incarnate” in my earlier reviews. Chandigarh 
Newsline of Indian Express has nicknamed him “Chandigarh’s Mr Versatility” 
based on his professional competence in 55 disciplines, including Art, Music, 
Poetry, Painting, Aesthetics, Comparative Religion, Mysticism, Musicology, 
Philosophy, Sociology, Geography, Planning, Creative Writing, and so forth. 
7 es By training, Dr Bhatti is a professional architect, who retired as Principal of 
Chandigarh College of Architecture. How he got expertise and recognition in other disciplines is a trade secret of 
Dr Bhatti. The Sikh Gurus: Embodiments of the Shabda is a magnum opus of the author which includes, in abstract 
form, all information available about Sikh Gurus in Janam Sakhis (hagiographical accounts), Sikh history, Theology, 
and Gurbani. 


This volume consists of three Sections: Section | covers “Biographical Notes on Sikh Gurus”; Section II 
consists of miscellaneous essays as “Support Material” to Section |; and Section Ill is “Poetic Rendering” of 
Gurbani. Dr Bhatti justifies the sub-title of his book as follows: “The Sikh Faith has Ten Masters, not human Gurus, 
because Shabda is the only Guru in this distinguished religion. Just the same these rare humans by the Grace of 
God are the most authentic exemplars as Embodiments of the Shabda. | must say that Shabda is not an ordinary 
word coined during the torpor of dailiness. It is a priceless word received in Revelation directly from God sanctified 
by divinity. Guru Nanak has used the epithet ‘NAAM’ to encompass the inviolable sovereignty of the Laws of the 
Universe as well as the pious power of the Holy Name (of Lord God)”. 

The author goes on to elaborate the power and beauty of Shabda: “A vast majority of peoples of the world 
would look askance at the Sikh Faith’s claim that Shabda embodies incredible powers that no scientific instrument 
or philosophy can ever decipher much less measure. Interestingly, the knowledge necessary to use Shabda cannot 
be acquired in schools, colleges, and universities where they only teach you many skills of an amazing diversity 
beginning with the simplest to the most sophisticated. Knowledge of Shabda that comes from inner awakening is 
out of bounds for the worldly wise and the formally educated smart guys!” 

Section | opens with the longest and most comprehensive write up: “Guru Nanak Dev: World’s Greatest 
Prophet”. The author devotes 65 pages to cover all the events of Guru Nanak’s life, his teachings, odysseys called 
Udasis, his philosophy of Oneness and his Revelations. In my view, no other Sikh writer has interpreted the 
message of Guru Nanak so brilliantly as Dr. Bhatti. In his own words, he describes, “I have put my poetic rendering 
in English of a selection of Gurbani done at different times over a few years as a result of afflatus that had dawned 
upon me by God’s grace”. 

The beauty of Dr Bhatti’s narrative is its simplicity, originality, and precision. He sums up Guru Nanak’s 
teachings: “There is only one God without a second—omnipotent, omnipresent, omniscient—and that all human 
beings can have direct access to Him with no need of getting into the rigmarole of rituals, and without the 
intervention of priests. His most radical social exhortations denounced the caste system and taught that everyone 
is equal, regardless of caste, creed, gender, nationality, cultural prejudices, nationality, and ethnic eccentricities. 
Some of the significant values that Guru Nanak instilled in his followers veered round his triune formula of “Kirat 
Karo; Vand Chhako; and Naam Japo”. 
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The author further elaborates the implications of Guru’s revolutionary message: “Guru Nanak is the first 
prophet who presented and propagated a cosmic view of life—piecing together the political, social, and 
metaphysical imperatives of workaday existence into what | call Pragmatic Spirituality that encompasses the 
terrestrial and the celestial, the mundane and the exalted, serving it on a platter to the low and weak. He 
transformed his Revelation into a comprehensible mantra in the common folks’ language for ideal living through 
“Earn thy living through honest means; share it with the less privileged; and meditate on God’s Holy Name”. Dr 
Bhatti is dead sure that Guru Nanak received the Message of God by His grace through Revelation. His Bani is thus 
soul-resurrecting and consciousness-exalting utterance sprung from artesian wells of direct knowledge within his 
being that comes only from actual seeing, never by speculation and ratiocinative cerebration”. 

Dr Bhatti is a proud connoisseur of Sikh Spirituality calling it Pragmatic Spirituality: “Guru Nanak ushered 
an all-inclusive higher order of civilisation containing a complete set of moral and spiritual guidelines for 
shouldering religious, social and political responsibilities so that even the masses could lead a holistic life. His was 
a bloodless Revolution that sought to demolish the hegemony as much of the Brahmanical priest craft as of the 
tyranny of the feudal lords. He sought to create an equal and just society for the downtrodden, humble, and the 
weak. Throughout his life Guru Nanak taught the virtues of equality and dignity to all humankind irrespective of 
their perverted practices, caste structures, gender biases, social maladies, and geo-political affiliations and 
unending conflicts. In sharp contrast to the centuries-old customs and practices he accorded women equal status 
in society. Pragmatic Spirituality as the directive principle of workaday existence is Guru Nanak’s priceless gift to 
all Humanity”. 

Pragmatic Spirituality of Guru Nanak proved to be an elixir of life and panacea for curing ills of Indian 
society: “Guru Nanak, the greatest Prophet of the World, was painfully aware of how men in power exploited the 
meek and the hapless to turn them into eternal slaves to stay as their beneficent rulers. They used everything— 
muscle power, mental power, power of caste, creed, social status, learning, political clout and what have you—to 
achieve the one-point agendum of making people their slaves en masse. Guru Nanak’s genius lay in that he could 
present the most abstruse and abstract ideas in simple and concrete terms in the language of the masses so that 
they take full charge of their lives as God’s greatest gift”. 

The author further brings out the unique character of Sikh religion: “I can vouch that the Sikh Faith in the 
only religion so far based on Revelation of its founder [Guru Nanak] who himself has recorded this fact in his own 
hand unlike the Holy Books of other religions that were written by the followers after the death of their founders. 
Anyone in doubt of the verity of my averment must examine firsthand the mind-boggling description that Guru 
Nanak has given of what we call cosmology and cosmogony”. In my view, no other religious scripture has 
compatible scientific ideas on Cosmology as in the Sikh scripture, Guru Granth Sahib, enunciated by Guru Nanak 
in Raaga Maru Sohle. 

The author has eulogised the contribution of Guru Angad Dev to carry on the mission of Guru Nanak: 
“Guru Angad was at once a spiritual teacher and a man of action. To him, religion was not only a spiritual 
experience but a way of life in which every action must have ingredients of spirituality, humility, and love. This 
can be achieved only when one is always conscious of the presence of God. He thus insisted that there should be 
harmony between thought, word, and deed at once subsumed in the purity of life”. 

The author has described the social and religious reforms brought out by 3rd Master, Guru Amar Das 
during his ministry. Guru Jee established 22 preaching centres, called Manjis, in India to preach Sikh religion in 
Punjab and other far-flung areas. Institution of Sangat, Pangat and Langar (free kitchen) was given primacy. No 
visitor, howsoever high his status, was allowed to meet the Guru unless he partook langar sitting with the common 
folk in a pangat (sitting in a row on flour). The Hindu custom of Sati and Purdah was abolished by the Guru. Widow 
marriage was encouraged and allowed against the Hindu tradition. 
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Guru Ram Das, the 4th Master of Sikh faith, was a great town planner who laid the foundation of Ramdas 
Pur (the present-day Amritsar). He began the exercise with the digging up of the water pool by enlarging an 
existing waterbody. The Guru invited and helped settle traders and craftsmen from fifty-two different professions, 
leading to its rapid growth, so much so that in due course of time the town became the largest commercial centre 
in the north- western region of the Indian sub-continent. Guru Ram Das also introduced a new and distinct code 
and ceremony for solemnising Sikh marriages by the reading and singing of Laavaan [Sikh marriage ceremony with 
four circumambulations round Sri Guru Granth Sahib]. To make a distinction between tenets of Sikh faith and 
Hindu faith, Guru Jee prescribed that the person who calls himself a Sikh of the True Guru must observe the 
following daily routine of life: One who calls himself, A Sikh of the True Guru, Shall get up early morning and 
Meditate on God’s Holy Name. Bathe daily in the ambrosial pool, Obey the Guru’s instructions, Chant Lord God’s 
Name, thus all sins and misdeed, Shall be erased from his life. 

Dr. Bhatti has called Guru Arjan Dev, a Spiritual Symbiosis of Thought, Word, and Deed. His spiritual 
resplendence glowed forth from his Naam-illuminated humility. Guru Arjan collected Bani of all his predecessor 
Gurus and compiled it into a sacred Scripture of the Sikh faith, called Sri Guru Granth Sahib (SGGS), in present 
times. Its message has universal appeal as it is meant for whole humanity without any distinction of caste, creed, 
gender, and religion. The author pays his glowing tributes to 5th Guru: “I experience a strange delight in 
contemplating the spiritual symbiosis between Guru Arjan Dev’s inspired Bani and his inspiring Life. Both are 
palpably charged with the incredible power of humility which can melt even the most obdurate of human beings”. 
Guru Arjan Dev laid the foundation of Sikh faith as a distinct religion by completing two grand projects: 
construction of the holy Sikh Temple and compilation of holy Sikh scripture, SGGS. 

The author has done full justice to accounts of life and achievements of all Sikh Gurus who imbibed the 
spirit (Jot) of Guru Nanak. The creation of Khalsa by Guru Gobind Singh on Baisakhi of 1699 has been described by 
the author as a climax in the history of Sikh faith. According to Dr Bhatti, “Guru Gobind Singh sought to establish 
(and succeeded in doing so) two basic principles: (1) universal brotherhood without any distinction, and (2) the 
spirit of self-sacrifice for others without demur. It was crystal clear to him that “The feeling of brotherhood can 
only dawn after the annihilation of all (man-made) artificial barriers between man and man. The baneful caste- 
system introduced by Manu and followed with a vengeance by the Brahmin had to be nullified.” 

Section II has two dozen essays of historical importance, including Zafar Nama, Golden Temple, Sri Guru 
Granth Sahib, Religion, Science, and the Universe. Some essays are devoted to prominent Sikh personalities of 
Guru era, for example, Bhai Gurdas, Bhai Buddha, Baba Sri Chand, Bhai Nand Lal Goya, and Bhai Ghanaiya. | have 
read most of these essays to savour the beauty of Dr Bhatti’s narrative but confine myself to 3-4 essays only. 

“Golden Temple: The Marvel of Sikh Architecture” is a brilliant essay based on author’s 3rd Ph.D. Thesis. 
Dr Bhatti’s description of Golden Temple architecture is based on sublime ideas of divinity and humility of Sikh 
Faith: “In the Building Design of Sri Harmandar Sahib, the Spirit of Architecture has been caught in a billowing 
breath of devotion, in total surrender to God, Who in His own sweet Will, joyously filled the architect’s heart, 
completely cleansed of egotism, as a worthy receptacle of His Grace. This architecture is thus a Religion of Feeling 
concretised in the elements of Space, Structure, and Form—at once Universal and Timeless, like God’s Own 
Immanent Divine Creativity: An Architecture in which Religion dwells as a Living Force to reunite souls, wandering 
on the wasteland of Maya (illusion), with the Logos or God’s Word (Shabda)”. 

In “Religion, Science and the Universe”, the author laments: “It is ironical that Scientists accept the 
hypothesis of Big Bang Singularity but shy away from Guru Nanak’s mystical ‘Singularity’ that he proclaims by 
attaching the Numeral ‘1’ to God’s name by which he begins to share his Revelation: Ik Oankar.” | agree with his 
cryptic remark: “Both the Religionist and the Scientist suffer from Blind Faith. The former believes in the 
omniscience of Religion to show the way to our ultimate destination through the dark corridors of Time that run 
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through unchartered terrains of Space. The latter believes in the omnipotence of Science to solve all imaginable 
problems to the benefit of all and sundry. However, nothing of this kind has so far happened in either case”. 

Dr Bhatti is well versed with the domains of Science and Religion: “Religion and Science are two major 
tools of apprehending the Universe which in India was classified centuries ago into two categories: the Inner World 
of Mind, and the Outer World of Matter. These two are respectively referred to as the Subjective World and the 
Objective World. By its very nature and scope, Religion based on faith is associated with the Inner World whose 
worth can be validated only by Experience that narrowly belongs to an individual human person. In sharp 
contradistinction, Science deals with the Outer World by observation, hypothesis, measurements, and lab 
Experiment whose success makes it universal and accessible to all human beings”. 

The author wants to project the intrinsic nature of Gurbani as a unique phenomenon in “God in Sri Guru 
Granth Sahib”: “Gurbani is none of these things: philosophy, poetry, mythology, and mysticism as commonly 
understood”. 

Section III “Poetic Rendering” has some random selection of miscellaneous shabds from Gurbani of SGGS 
and Dasam Granth. As a preface to poetic rendering of Japuji, author writes: “Interestingly, translation prods me 
on to explore the languages concerned and delve beneath their obvious differences down to their cultural and 
artistic nuances steeped in cosmic correspondences. Such a self-assigned task has been deepening my 
understanding of the Sacred Word when the subject happens to be Religion, Spirituality, and Mysticism”. A special 
feature of this section is addition of his paintings by the author to communicate the message of the holy shabd. 

As a reviewer, | consider it my duty to point out some minor discrepancies in the book under review. On 
page 77, under Piri heading, the author wrongly ascribes the Gurbani quote to Guru Amar Das. It is Guru Ram Das 
who prescribes the daily routine for Sikhs in his Bani, not Guru Amar Das. On page 24, author refers to an 
inscription on Guru Nanak’s memorial in Istanbul, Turkey. This fake news was spread by Dr D.S. Chahal of 
Montreal, a renowned Sikh Scientist and Scholar, as his discovery but later he revised his views in 2007. It 
happened due to misinterpretation of the text of the inscription on the monument. In the essay, “Quintessence 
of Sikh Gurus’ Contributions”, there is a lot of repetition of text from Section |, “Biographical Notes”. The author 
needs to adopt a standard system of reference to quote Gurbani shabds and other citations in the text. 

| must congratulate the author for bringing out this encyclopaedic work on Sikh Gurus. It will be a useful 
REFERENCE source for scholars of Sikh Studies worldwide. It has a matchless beauty of narrative written in flawless 
English. It will cater to the needs of all age groups. The hagiographic stories of Gurus’ life translated from Janam 
Sakhi genre (tradition) in Punjabi language have mesmerising effect. They touch the core of heart of the seeker 
for truth. The message of ONENESS of Sikh Gurus, assimilated in Guru Nanak’s IKONKAR, needs to be propagated 
all over the globe. 


The 
Guru |! 
Birthdate 


https://www.youtube.com/watch ev=tliBrKSxyEl 
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YouTube Videos on Sikhi Vichar Forum 


Note: These are links to playlists. 
Clicking on the link will take you to all the videos that are within the 


q topic. 


1) Hijacking of Sikhi (12 ideos) 
https://www.youtube.com/playlist?list=PL_YigetSYIOXR9zz_iEOFKOKYe4bQCdll 


2) Sikhi Concepts (12 Videos) 
https://www.youtube.com/playlist?list=PL_ YigetSYIOVCUDb yKLAhrMZMHEHW _rh 


3) Concepts Revisited (3 Videos) 
https://www.youtube.com/playlist?list=PL_YigetSYIOUVQ5AsbBzP33wzRIFUD6 5 


4) Sikhs and Sikhi in the 21% C (3 Videos) 
https://www.youtube.com/playlist?list=PL_YigetSYIOW-J5emobAymZ6XzOWFNHV1 


5) Understanding Guru Nanak (6 Videos) 
https://www.youtube.com/playlist?list=PL_YigetSYlIOVh6a8KAVs6hM4LWxOctFVN 


6) Guru Nanak’s Concept of God (1 Video) 
https://www.youtube.com/playlist?list=PL_YigetSYIOXedQqagCs1l0Cf-aOwivLt 


7) Preamble of the SGGS (Ek Oangkar, Opening Verse, First Salok) 3 Videos. 
https://www.youtube.com/playlist?list=PL_ YigetSYIOWeGhOavv6fDJQU3jrCqkfx 


8) Leadership of the SGGS (10 videos) 
https://www.youtube.com/playlist?list=PL_YigetSYIOVvEaiGFSUwtbt8MPfPMKtf 


9) Gurbani and Women (4 Videos) 
https://www.youtube.com/playlist?list=PL_YigetSYlIOXld6rFgBCwdubJAlas1zkl 


10) Sikh History (Parkash Diharra, Gurgaddi Diharra & Vesakhi) 5 Videos 
https://www.youtube.com/playlist?list=PL_ YigetSYIOVFtBCsVCnaXORUtb-NJ4T0 


11) Ragmala (I Video) 
https://www.youtube.com/playlist?list=PL YigetSYIOVVEadJ7f 90ZWLCGd2Com6 


12) Jap Bani (32 Videos) 
https://www.youtube.com/playlist?list=PL_YigetSYIOUUHm4Ghj3nSXHGNvrOaumt 


13) Sidh Goshat (33 Videos) 
https://www.youtube.com/playlist?list=PL_ YigetSYIOVIGKAXw-tvJCtOfLrrcoFY 


14) Sohila (5 Videos) 
https://www.youtube.com/playlist?list=PL_YigetSYIOXMJDs1nZVjs3KylscnnHb8& 


15) Editorials (2 Videos) 
https://www.youtube.com/playlist?list=PL_YigetSYlIOWszAS1wzSgMAJfNms6Lk8w 


16) Errors in the SGGS (4 Videos) 
https://www.youtube.com/playlist?list=PL_YigetSYIOXJCLInPMmWvDxitK7gSa0B 


17) Global Sikh Council Special Messages (4 Videos) 
https://www.youtube.com/playlist?list=PL_YigetSYIOWJxegDWI3kNo1dPL-wh5CS 


18) New Books on Sikh (2 Videos) https://www.youtube.com/playlist?list=PL_YigetSYIOWVOBhxnRmFBu8qxOtBx9nQ 
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And More .... 
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ic Hardcover. 112 pages. 
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Karminder Singh Dhillon, PhD, 


Selected Sikhi Concepts. 


Hardcover. 315 pages. 
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Note to Contributors 


The Sikh Bulletin invites articles on matters relating to Sikhi. Essays that adopt CRITICAL approaches 
towards Sikh matters and issues are given priority for publication. Articles devoted towards exploring 
the messages of Gurbani as contained within the Aad Guru Granth Sahib (AGGS) are particularly 
welcome. 

Manuscripts must be in English or Gurmukhi and must begin with a title page that includes 
the names, e-mail addresses, and affiliations of all authors. References must be properly cited. 

Manuscripts need to be submitted online to editor@sikhbulletin.com or 
dhillon99@gmail.com and must be in Microsoft Word (.doc). The preffered font for English 
characters is Calibri font size 11. Gurbani and Gurmukhi characters must be in Unicode (Nirmla Ul). 

The maximum length for each article in a regular issue is 5,000 words. 


Note on Use of Gurbani Verses and Translations by Authors 


When quoting Gurbani in their articles, authors are required to provide the Gurmukhi version of the 
full verse and a romanised version. Mention musts be made of the page where it is to be found in 
the AGGS. In line with the aspirations of The Sikh Bulletin, authors must provide translations of 
Gurbani verses that break from the mould of vedantic, yogic and literal slants prevalent in orthrodox 
translations. Articles relying solely on Gurbani translations as provided by Sant Singh Khalsa MD’s 
English Translation will NOT be published. 


Note to Readers 


The Sikh Bulletin is published in electronic format and is being sent to readers whose e-mail addresses 
are in our distribution list. Please feel free to forward this issue to your contacts. Alternatively, you 
may provide us the e-mail addresses of friends and family who would like to receive The Sikh Bulletin 
regularly. 

The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com. More 
recent issues can also be accessed at www.sikhivicharforum.org. Archived copies of the Sikh 
Bulletin can be retrieved here: https://archive.org/details/sikh-bulletin. 

The views expressed by authors are their own. Please send feedback at 


editor@sikhbulletin.com 
Thank you for your continued support of The Sikh Bulletin. Editor. 


You have three choices in life. You can watch things happen, make things happen or wonder what the hell 


happened. 
Dale Carnegie, American Writer (1811 — 1955) 
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